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AN ENGLISH TRANSLA OF THB*CONSTITUTION UNIGENITUS; 
THE FAMOUS BULLE POPE CLEMENT XI., SIGNED ON THE 
8TH OF SEPTEMBER, 1713, (@HE NATIVITY OF THE VIRGIN 
MARY,) WHICH ESTABLISHED PELAGIANISM AN THE CHURCH 
OF ROME.* . 


“ CLEMENT, bishop, and servant of the servapts of God._To all 
the faithful in Christ, health am benediction. 

The only begotten Son of God, who was made the Son of man 
for our salvation, apd for that of the whole world, wifen he instruct- 
ed his disciples in the doctrine of truth, and in his apostlés taught 
the universal church, disposing things present, and foréseeing 
things to come, admonished us by a well-known and salitary 
warning to beware of false prophets, who come to us in sheep’s 
clothing; by which those lying teachers and specious deceivers 
are principally pointed out, who, covertly insinuating wicked dgc- 
trines under the show of extraordinary piety, introduce sects of 
perdition under the exterior of sanctity; and in order the more 
easily to yen od the unwary, laying aside as it were the wolf’s 
skin, and enveloping themselves in the phraseology of the divine 
law, as in the fleece of sheep, wickedly mis-use the words of the 
divine scriptures, and even of the New Testament itself, which 
they in many ways pervert to their own destruction and that of 
others; being taught by the example and instruction of the ancient 





* The reader will find sofme account of this Bull on pp. 3, 4, and a still fuller 
one on pp; 193- f this volume. The original of the Bull in Latin, he will 
find in the Bullarium Magnum, and in the viii. vol. (Dublin edition) of Peter 
Den’s Theology. It is from this latter, that the present translation appears te 
have been made, by the hand of one altogether wollen, We jake it from the 
Weekly Messenger of the German Reformed Church; and considering the 
extreme importance of the Bull, the difficulty of obtaining access to it, and thé 
absolute want of a complete English version of it, (we know of none but this, in 
reach of the common reader)—we think we perform an important service to the 
public, in giving it at once a permanent and accessible furm. Very few have 
any just notions of the state of theological opjnion in the ranks even of the most 
respectable and learned of the Roman clergy. We have little doubt that the doc- 
trinal errorsof Rome in regard to points about which she is hardly ever called in 
question, “are so thorough and so gross, that these alone utterly deprive her of all 
claim to the title of poe harch of Jesus Christ. This Bull is one proof directly 
t& pointjeand is by f conclusive, as it appears to us; for it is the authorised and 
eniversally received standard of faith, in regard to the points it settles; and these, 
the reader will see, are the doctrines of grace, as far as they were understood by 
the best men ja that communion, —[Ep. 
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father of lies, from whom they are sprung, that there is no readier 
way whatever to deceive, than to support the fraudulent introduc- 
tion of nefarious error by the pretended authority of the divine word. 

Taught therefore by the divine admonition, when first we learn- 
ed, not without deep bitterness of heart, that a certain book, for- 
merly printed in the Freneh tongue, and divided into several vol- 
umes, entitled the ‘‘ New Testament in French, with moral reflec- 
tions upon each verse, printed at Paris, 1699,”° otherwise called 
‘* An Abridgement of the Gospel, of the Acts of the Apostles, of 
the Epistles of St. Paul, of the Canonical epistles and of the 
Apocalypse, or Christian thoughts upon the text of the Sacred 
books, éc., printed at Paris, 1693 and 1694,” notwithstanding its 
having been condemned by us, and notwithstanding moreover its 
frequently mixing up the falsehoods of corrupt doctrines with Cath- 
olic truth, is still possessed by many persons as if it were free from 
all error, and is every where thrust into the hands of the faithful in 
Christ, and by the advice and assistance of some, who always try 
new devices, is every where only too studiously disseminated, trans- 
lated even into Latin, in order that the contagion of this pernicious 
institution may pass, if possible, ffom nation to nation, and from 
one kingdom tg the people of another kingdom ; we have exceed- 
ingly lamented that the Lord’s flock, which has been entrusted to 
us, should be gradually allured into the path of perdition by the 
aforé@Baid crafty seductions and deceits: and for this cause, impel- 
led not less by the stimulus of our pastoral solicitude, tham by the 
frequent complaints of those who are zealously attached to the 
orthodox faith, and principally by the letters and prayers of our 
venerable brethren, the Bishops of France especially, we have de- 
cided to meet the growing disease, which might bye and bye, even 
grow rapidly worse, with some stronger remedy. And, indeed, 
when we closely applied our careful consideration to'the true cause 
of the evil which assails us, we clearly discovered that the great 
destructiveness of this book very much advanced and increased in 
strength, because it was inwardly concealed, and like corrupt mat- 
ter, would not appear externally, unless the ulcer were cut open; 
orasmuch as the book itself, at the first aspect, entices those who 
read it, with a certain show of piety ; for its discourses are smooth- 
ed with oil; but they are arrows, and the bows sbeing bent, they 
are so prepared for mischief, that they transfix in the dark the true 
in heart. For this reason, we have thought that nothing could be 
produced by-us more seasonable and salutary, than to explain more 
distinctly and openly the fallacious doctrine of this book, which 
has hitherto been only generally pointed out by us, by selecting 
one by one, several propositions from it; and by laying before the 
eyes of ali-the faithful in Christ the noxious seeds of the tares, 
brought out of the middle of.the wheat, by which they were con- 
cealed. These errors, not one indeed, nor two only, but many 
and very serious ones, some of them formerly condemned, and 
some of them newly invented, having been thus laid bare, and 
placed as it were in the open air, we are confident, that, with the 
divine blessing, all will be compelled to yield to the declared and 
manifest truth. ’ 
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That this will be the result in Catholic affairs, and that it will be 
exceedingly profitable in allaying the differences which have chiefly 
arisen from the variety of opinions in the most flourishing King- 
dom of France, and which are tending to more violent schisms ; 
and that it will be useful and almost necessary for tranquillizing 
consciences, not only have the aforesaid Bishops, but Louis, our 
most dear son in Christ, the most Christian King of the French, 
whose extraordinary zeal in defending the purity of the Catholic 
faith, and of extirpating errors we cannot sufficiently praise, has 
frequently protested to us—requiring us by the repetition -of his 
pious offices, so truly worthy of a Christian king, and by his ardent 
wishes, to consult the urgent necessity of souls by the most speedy 
production possible of the censure of our apostolic judgment. — 

Hence, the Lord inspiring us, and confiding in his heavenly aid, 
we have approached this salutary work with the sedalousness and 
diligence which the magnitude of the affair demanded ; and we 
have commanded that several propositions, faithfully extracted from 
the aforesaid book, according to the above cited additions tespec- 
tively, and expressed both in the French and Latin tongue, should 
be carefully discussed by several masters in sacred theology ; first, 
indeed, before two cardinals of our venerable brethren of the Holy 
Romish church; but afterwards that they should be weighed and 
examined before us, the advice of many other Cardinals being 
added with the greatest possible care, and the most exact comparison 
being instituted of each of the propositions with the test itself of 
the book, in many repeated congregations. 

Of this nature are the propositions that follow, viz.:— 

1. What else remains to the soul which has lost God and his 
grace, but sin, and the consequences of sin, a proud poverty and a 
slothful indigence, that is to say, a general impotence for labor, 
prayer and every good work? Luke xvi. 3. 

2. The grace of Jesus Christ, the efficacious principle of good 
of every kind, is necessary for every good work; withdéut it, not 
only is there no good, bat there can be no good. John. xv. 5. 

3. Thou commandest in vain, O Lord, if thou dost not give 
what thou commandest. Acts xvi. 18. 

4. Thus, O Lord, all things are possible to him, to whom thou 
makest all things possible, by working the same inhim. Mark ix. 22. 

5. When God does not soften the heart by the internal unctions 
of his gtace, exhortations and external privileges serve only to 
harden it the more. Rom. ix. 18. 

6. The difference between the Jewish and Christian covenant is 
this, that in the one, God demands the avoiding of sin, and the ful- 
filment of the law by the sinner, leaving him in his impotence ; but 
in the other, God gives what he demands, purifying him by his 
grace. Rom. ii. 27. 

7. What advantage was there for man in the old covenant in 
which God left him to his own infirmity, imposing upon him his 
jaw? But what blessedness is not to be admitted to the covenant 
in which God gives us what he demands of us? Heb. viii. 7. 

8. We only belong to the new covenant in proportion as we are 
partakers of that very new grace which works in us. 
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9.. The grace of Christ is supreme grace, without which we cannot 
confess Christ, and with which we never deny him. 1 Cor. xii. 3. 

10. Grace is the operation of the hand of Almighty God which 
nothing can hinder or retard. Matt. xx. 34. 

11. Grace is nothing else than the will of Almighty God, order- 
ing and performing what he orders. Mark ii. 11. 

12. When God wills to save'a soul whenever and wherever, an 
unfailing effect follows the will of God. Mark ii. 11. 

13. When God wills to save a soul, and touches it with the inte- 
rior hand of his grace, no human being will resist it. Luke v. 19. 

14. However remote aa obstinate sinner may be from salvation, 
when Jesus exhibits himself to him to be behéld in the salutary 
light of his grace, he must necessarily surrender himself up, run to 
him, humble himself and adore his Saviour. Mark v. 6. 

15. When God accompanies his command and his outward ad- 
dress by the unction of his Spirit, and the internal power of his grace, 
these work in the heart the obedience which he seeks. Luke ix. 6. 

16. There are no allurements which do not yield to the @lure- 
ments of grace, because nothing resists the Almighty. Acts vii. 12. 

17. Grace is that voice of the Father which teaches men internal- 
ly, and causes them to Jesus Christ ; whoever does not come to him 
after he has heard the external voice of the Son, is by no means 
taught of the Father, John vi. 45. 

18. The seed of the word which God waters always bears fruit. 
Acts ix. 21. 

19. The grace of God is nothing else than his omnipotent will ; 
this is the idea which God himself gives us in all his Scriptures. 
Rom. xiv. 4. 

20. The only true idea of grace is, that God desires within him- 
self to be obeyed by us, and he is obeyed ; he commands, and all 
things take place ; he speaks as the Lord and all. things are sub- 
jected to him. Mark iv. 39. 

21. The grace of Jesus Christ is a grace, strong, powerful, 
supreme, invincible; as being the operation of the will of the 
Almighty, it is the consequence, and the imitation of God, who 
made his Son incarnate and raised him up again. 

22. The agreement of the Almighty working ef God in the 
heart of man with the free consent of his will, is forthwith exhibit- 
ed to us in the incarnation, as in the fountain and archetype of 
the other operations of mercy and grace, which are all as gratuitous 
and as dependent on God as was that original operation. Luke i. 38. 

23. God gave us the idea of the almighty operation of his grace, 
signifying it by that by which he produces creatures out of nothing, 
and restores life to the dead. Rom. iv. 17. 

24. The just idea which the centurion had of the omnipotence of 
God in Jesus Christ, in curing bodies by the exercise of his will only 
is the image of the idea which a man ought to have, respecting the 
omnipotence of his grace in curing souls from evil lusts. Luke viii. 7. 

2% God enlightens the soul, and cures it in the same manner 
that he does the body, by his will alone ; he commands, and he is 
obeyed. Luke xviii. 42. 


26. No graces are given except through faith. Luke viii. 48. 
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27. Faith is the*first grace, and-the fountain of all other graces. 
2 Pet. i. 3. 


28. The first grace which God grants is the remission of sins. 
Mark xi. 25. . 

29. No grace is given out of the church. Luke x. 36. 

30. All whom God wills to. save by Christ, are infallibly saved. 
John vi. 40. 

31. The desires of Christ are always effectual ; he introduces 
peace in the inmost heart when he desires that it should possess it. 
John xx. 19. 

32. Jesus Christ delivered himself to death, to free forever by 
his blood the first born, that is to say, the elect, from the hand of 
the exterminating angel. Gal. iv. 4-7. 

33. Oh! how greatly does it behove a man to have renounced 
earthly gaods and himself, to the end that he may have the assur- 
ance, if I may so speak, of appropriating Christ Jesus to himself, 
his love, his death, and his mysteries; as St. Paul does, when he 
says, ® Who loved me and gave himself for me.”’ Gal. ii. 10. 

34. The grace of Adam produced nothing but human merits. 

35. The grace of Adam was the consequence of creation, and 
was due to a sound and perfect nature. 2 Cor. v. 21. 

36. The essential difference between the grace of Adam and of 
a state of innocence, and the Christian grace is; that every one 
would have received the first in his own person, but the latter is 
only received in the person of Jesus Christ, who has risen again, 
and to whom we are united. Rom. vii. 4. ‘ 

37. The grace of Adam by sanctifying him in himself, was pro- 
portioned to him; Christian grace by sanctifying us in Jesus Christ 
1s Omnipotent and worthy of the Son of God. Eph. i. 6. 

38. The sinner is only free to evil without the grace of the 
Redeemer. Luke viii. 27. 

39. The will which grace does not prevent, has no light, except 
to go astray; no energy, except to cast itself down headlong; no 
strength, except to wound itself; it is capable of all evil and pow- 
erless of ail good. Matt. xxv. 4. : 

40. Without grace we can love nothing, except to our condem- 
nation. 2 Thess. iii. 18. 

4]. All knowledge of God, as well that which is natural, as that 
which is found in pagan philosophers, can only come from God 
and without grace produces nothing but presumption, vanity and 
opposition to God himself, in the place of feelings of adoration, 
gratitude and love. Rom. i. 19. 

42. The grace of Christ alone renders a man fit for the sacrifice 
of faith; in the absence of this there exists nothing but unpurity, 
nothing but unworthiness. -Acts xi. 9. 

43. The first effect of baptismal grace isto cause death unto sin ; 
so that the spirit, the heart, the senses have no more life for sin 
than a dead man for the things of the wotld. Rom. vi. 2. 

44. There are but two kinds of love, whence our volitions and 
all our actions sprung: the love of God which does all things for 
God, and which God rewards; and the love with which we love 
ourselves and the world, which does not refer to God what ought 
to be referred to him, and on this very account is evil. John v. 29. 
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45. When-the love of God ceases to reign in the heart, carnal 
necessarily reigns in it and corrupts all its actions. Luke 
xv. 13. 

46. Concupiscence, or love, renders the use of the senses good 
or bad. Matt. v. 28. ; 

47. Obedience to the law must flow from the fountain ; and this 
fountain is love. When the love of God is its interior principle, 
and the glory of God its end, then that which appears externally 
is pure ; otherwise it is nothing else than hypocrisy or false right- 
eousness. Matt. xxiii. 26. 

48. What else can exist than darkness, wandering and sin, with- 
out the light of faith, without Christ, and without love. Eph. v. 8. 

49. As nothing is sin without selfishness, so no work is good 
without the love of God. Mark vii. 21, 22. 

50. In vain we cry to God, My Father, if it is not the spirit of 
love which cries. Rom. viii. 15. 

51. Faith justifies when it works ; but it works not but by lore. 
Acts xiii. 39, 4 

52. All other means of salvation are included in faith as in their 
germ a seed ; but this faith exists not without love and confidence. 
Acts x.43. 

. 53. Love performs Christian actions in a Christian manner, this 
relation to God and Jesus Christ, Colos. iii. 14. 

54. It is love alone which speaks to God; that alone God hears. 
1 Cor. xiii. L. 

55. God crowns nothing but'love ; he who runs from any other 
impulse and from any other motive, runs in vain. 1 Cor. ix. 24. 

56. God rewards nothing but love, since love alone honors God. 
Matt. xxv. 36. 

57. Every thing is wanting to the sinner when hope is wanting ; 
and there is no hope in God when there is no love of God. Matt. 
xxvii. 5. 

58, There is neither God nor religion where love is not. John 
x. 25. 

59. The prayer of the impious is a new sin, and what God grants 
to them is a fresh judgment against them. John x. 25. :; 

60. If the fear of punishment alone incites to repentance, in 
proportion as this is more violent, it the more leads to desperation. 
Matt. xxvii. 5. 

61. Fear restrains only the hand; but the heart as long as it is 
addicted to sin is not led by the love of righteousness. Luke xx. 19. 

62. He who abstains from evil only from fear of punishment, 
commits the sin in his heart and is already guilty. before God. 
Matt. xxi, 46. - 

63. A baptized person, as much as a Jew, is as yet under the 
law, if he fulfit not the law, or fulfil it inflenced by fear merely. 
Rom. vi. 14. . 

64. Nothing good can ever be under the curse of the law; 
because a man sins either by doing evil, or by avoiding it through 
fear. Gal. v. 18. 

65. Moses, the Prophets, and doctors of the law are dead, hav- 
ing given to God no son, since they only made bondsmen through 
fear. Mark xii. 19. 
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66. Whoever desires to approach God ought neither to come to 
him with brutal passions, nor be led by natural instinct, or by favor, 
like brutes, but through faith and love assons. Heb. xii. 20. 

67. Servile fear, views God as a hard, imperious, unjust Master, 
incapable of being influenced by our prayers. Luke xix. 21. 

68. The goodness of God has shortened the way of salvation 
by wholly closing it up in faith and prayers. Acts il. 21. 

69. Faith, the use, the increase-and the reward of faith, all are 
gifis springing from the pure beneficence of God. Mark ix. 22. 

70. Never does God afflict the innocent; afflictions always serve 
either to punish sin, or to purify the sinner. John ix. 3. 

71. Man for self-preservation may dispense himself from the 
observance of that law which God has established for. his use. 
Mark ii. 23. 

72. It is a mark of the Christian church that it is Catholic, com- 
prehending all the angels of heaven, all the elect, all the righteous 
of earth and those of all ages. Heb. xii. 22, 23, 24. 

73. What is the Church but the company of the sons of God 
dwelling in his bosom, adopted in Christ, subsisting in his pardon, 
redeemed by his blood, living by his Spirit acting through his grace, 
and expecting the grace of the world to come? 2 Thess. i. 1, 2. 

74. The Church, or Christ entire, has the Incarnate, Word as its 
head, but all the saints as its members. 1 Kings iii. 16. 

75. The church is one man alone, composed of many members, 
of which Christ is the head, life, subsistence, and person; there is 
one Christ only, composed.of many saints of whom he is sancti- 
fier. Enphes. ii. 14, 15, 16. 

76. Nothing is more spacious than the church of God, because it 
is made up of all the elect and the righteous of all ages. Eph. ii. 22. 

77. He who leads not a life becoming ason of God and a member 
of Christ, ceases to have God within him as his Father, and Christ 
as his head. 1 John ii. 22. - 

78. A man is separated from the elect people (of which th 
Jewish people was a figure, and Christ Jesus is ihe head, as much 
by not living according to the gospel as by not believing the gospel. 
Acts iii. 23. 

79. (Aye, there’s the rub!) IT 1s USEFUL AND NECESSARY AT 
ALL TIMES AND IN EVERY PLACE, AND FOR EVERY KIND OF PERSON, 
TO STUDY AND KNOW THE SPIRIT, PIETY AND MYSTERIES OF HOL 
Scriprurt. 1 Cor. xiv. 5. ; 

80. THe READING OF HOLY SCRIPTURE IS FORALL. Acts viii. 28. 

81. The obscurity of the word of God furnishes no reason why 
lay people should dispense themselves from reading it. 

82. The Lord’s day ought to be sanctified by Christians, by reading 
pious works, and above all, the holy Scriptures. It isdamnable to de- 
sire to withhold a Christian from this kind of reading. Acts xv. 21. 

83. It is a delusion to persuade ones self that a kttowledge of the 
mysteries of religion ought not to be communicated to females, by 
the reading of the sacred volume. Abuse of Scripture has arisen, 
not from the simplicity of females, but from the proud science of 
man, and hence have heresies taken their origin. John iv. 26. 

81. To take the New Testament out of the hands of Christians, 
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or to render it a sealed book to them, by depriving them of the 
means of understanding it, is to close the mouth of Christ against 
them. Matt. v. 3. 

85. To interdict to Christians the reading of the Holy Scriptures, 
of the gospel especially, is to interdict the use of a light to the 
children of light, and to cause them to suffer a kind of excommu- 
nication. Luke xi. 33. 

86. To snatch from the hands of ignorant people the comfort of 
joining their voice to that of the entire church, is a custom contrary 
to apostolic practice and the intention of God. 1Cor. xiv. 16. 

87. It is a method full of wisdem, tight and love, to give souls an 
opportunity to bear with humility and feel a state of sin, of seeking 
the spirit of repentance and contrition, and of beginning at least 
to satisfy the justice of God, before they are reconciled. Acts ix. 9. 

68. We are ignorant of what sin and true penitence are, when 
we wish to be immediately restored to the possession of goods of 
which sin has deprived us, and when we refuse separation to intro- 
duce confusion. Luke xvii. 11, 2. 

89. The fourteenth stage of the conversion of a sinner is, when 
having been already reconciled, he has the right of assisting at the 
sacrifice of the church. Luke xv. 23. 

90. The Church has the power of communication, when she 
exercises it by the chief pastors, with the consent, at least implied, 
of the whecle body. Matt xviii. 17. 

91. The fear of iniquitous excommunication is never to hinder 
us from doing our duty ; never do we depart from the Church, even 
when by the injustice of men we seem to be expelled from it, so 
long as we are united to God, Jésus Christ and the Church itself 
through charity. John ix. 22, 23. 

92. To suffer peaceably excommunication and unrighteous 
anathema rather than betray the truth, is to imitate holy Paul; so 
far is it from withstanding authority or violating unity. Rom. ix.3. 

93. Jesus sometimes heals wounds which the headlong haste of 
the chief pastors inflicts without his command; Jesus restores 
what they cut off with an inconsiderate zeal. Joho xviii. 11. 

91. Nothing infuses into its enemies a worse opinion of the 
church than to seé domination there exercised over the faith of 
believers, and divisions fomented regarding things which injure 
neither faith nor morals. Rom. xiv. 16, 

95. Truths have come to that pass, that they are as it were a 
foreign language; and the method of preaching them is almost an 
unknown idiom : so remote is it from the simplicity of the apostles 
and above the common apprehension of the faithful ; nor is it suf- 
ficiently adverted to, that this defect is one of the very perceptible 
sigas of dotage of the church and of the wrath of God against 
his children. * 1 Cor. xiv. 21. 

96. God permits all powers to approve the preachers of truth, 
that its victory may be attributed only to divine grace. 

97. It very often happens that those members who are most ho- 
lily and most strictly united to the church, are regarded and treated 
unworthy to be in the church or as actually separated from it; but 
the just lives by faith and not by the opinion of men. Acts. iv. Il. 
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98. The state of persecution and penalty which any one sustains 
-as a heretic, wicked and impious man, is very ofien the final proba- 
‘tion, and greatly meritorious, as rendering a man conformed to 
Jesus Christ. Luke xxii. 37. 

99. Stubbornness, prejudice and obstinacy in being either unwil- 
‘ling to.examine a thing or acknowledge that one has been deceived, 
daily change, with regard ‘to many, that into an odour of death 
which God established in his church to be an odour of life ; for 
instance good books, instructions, holy examples, &c. 1 Cor. ii. 16. 

100. Those are deplorable times in which it is held that God is 
honored ‘by persecuting the truth and its disciples. This time has 
arrived.—'To be doomed and treated by ministers of religion and 
‘impious and unworthy of all intercourse with God, as a putrid mem- 
‘ber capable of corrupting all things in the society of the saints, is 
to pious men a death more terrible than that of the body. A man 
vainly flatters himself respecting the purity of his intentions and a 
‘certain zeal for religion, by persecuting good men with fire and 
sword, if he is blinded by his own passion, or carried away by 
another person’s passion, because he will not examine any thing. 
We frequently believe that we sacrifice the wicked to God when 
we sacrifice the servant of God to the Devil. John xvi. 2. 

101. Nothing is more opposed to'the Spirit of God and the doc- 
trine of Jesus Christ than to make oaths common in the church ; 
because this multiplies the opportunities of perjury, sets snares for 
the weak and foolish, and causes the name and truth of God to be 
subservient sometimes to the counsel of the wicked. Matt. v. 37. 

The opinions, therefore, of the above mentioned cardinals and 
-other theologians, having been both heard by word of mouth and 
exhibited to us in writing: and above all, the aid of Divine illumin- 
cation having been imposed by private and public prayers appointed 
for this end; we respectively DECLARE, CONDEMN AND REPROBATE, 
by this our perpetually —enduring Constitution, ALL AND SINGULAR 
‘THE ABOVE INSERTED PROPOSITIONS aS FALSE, Captious, ill-sounding, 
OFFENSIVE TO PIOUS EARS; scandalous, pernicious, rash, injurious 
to the church and its usages, centumelious not only towards the 
<hurch but also towards the secular powers, seditious, tmPIovs, 
®BLASPHEMOUS, suspected of heresy, and savouring of heresy itself, 
favouring moreover of heretics and heresies, aad also schism; as 
erronecus nearly allied to heresy, often condemned, and finally 
EVEN HERETICAL: and also various heresies, manifestly introducing 
novelties, and chiefly those which are in the infamous propositions 
of Jansenious, taken in that sense in which they were condemned. 
And we command all the faithful in ‘Christ of both sexes, Not Te 
PRESUME TO THINK, louch or preach otherwise on the said proposi- 
tions, than is contained ‘in this our Constitution; and whosoever 
shall have tanght, defended or published them, or any of them con- 
jointly, or separately, or shall have treated of them even in dispu- 
tation, publicly or privately, unless perchance by impugning them, 
shall be subject without further declaration, to ecclesiastical cen- 
sures, and other penalties enacted by law against those who commit 
the ‘like offence. Moreover, we do not intend, by this express 
zeprobation of the above said propositions to approve of the other 
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things contained in the book; especially as we have detected in i 
many other propositions similar and a-kin to those which, as above, 
have been condemned, and are imbued with the same errors ; and 
not a few indeed which nourish disobedience and obstinacy under 
_ @ certain imaginary pretence of a seemingly growing persecution, 
and which preach them under the false name of Christian charity 
(which [propositions] we have deemed it too long and unnecessary 
to rehearse one by one;) and lastly, what is intolerable, we have 
found the sacred text of the New Testament damnably corrupted, 
and in many respects, conformed to another already condemned 
version of Moses; in many places differing and departing from 
the Vulgate edition, which is approved by the use of many ages in 
the Church, and which ought to be deemed authentic by all the 
orthodox; and very frequently distorted not without the greatest 
wilfulness, into foreign, exotic and often noxious meanings. 

WHEREFORE BY OUR AposTOLIc AUTHORITY, and by the tenor 
of these presents, we again prohibit, and in like manner, condemn 
the same book, in all places, and in whatever language, edition or 
version it shall hitherto have been printed, or shall hereafter (which 
God forbid) be printed: whether it be described as in these pre- 
mises, or under any other title—as admirably adapted by its soft 
speeches and benedictions, as the Apostle says—that is to say, 
under the false show of pious intention, to seduce the hearts of the 
innocent ; and in like manner we similarly prohibit and forbid to 
all and singular the faithful in Christ, under the pain of excommu- 
nication, to be ipso facto incurred by those who disobcy, al! and 
singular books or pamphlets, as well as those published in writing, 
or in print, or, (which God avert) which shall be published in its 
defence, and their perusal, description, retention and use. 

We, moreover, charge our venerable brethren, the Patriarchs, 
Archbishops and Bishops, and the other Ordinaries of districts, 
and moreover THE INQUISITORS OF HERETICAL WICKEDNESS, utterly 
to corrce and compe. by the above mentioned censures and pen- 
alties, and by the other remedies of law and deed, all who oppose 
or resist, THE AID OF THE SECULAR ARM BEING INVOKED FOR THIS 
PURPOSE IF IT BE NECESSARY. 

We will, also, that precisely the same credit be given to tran- 
scripts of the same presents, even if they be printed, when sub- 
scribed by the hand of any public notary, and furnished with the seal 
of a person appointed to an ecclesiastical dignity, which would be 
ascribed to the original letters themselves, if they were exhibited. 

LET NO MAN, THEREFORE, infringe, or by a daring beldness op- 
pose this instrument of ourdeclaration, our enjoined prohibition and 
interdiction. But if any one shall presume to attempt it, let him 
know that he will incur the anger of the Almighty God, and of the 
Blessed Apostles, Peter and Paul. 

Given at Rome, at St. Maria Majora in the 1713th year of our 
Lord’s Incarnation, in the sixth of the Ides of September and in 
the thirteenth year of our Pontificate. 

I carp. Propotarivs. 
F. O.xtvertivs, 
Registrata in Secretaria Brevium. Visa de Curia L. Legardus. 
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{For the Spirit of the x1x. Century.) 
THE TEMPTATION AND BETRAYAL OF OUR LORD.—PART III. 


And when the Devil had ended all the temptation, he (amecrn stood 
or kept off or away,) departed from him for a season—(axe: xaigov 
until the season.—(Luke iv. 13.) 


Tue view which has been taken of this passage may help us to 
explain some other parts of the narrative of John.—'The evangel- 
ist drops his account of the traitor Judas at the 30th verse of the 
13th chapter, for the purpose of recording the interesting discourses 
of the biessed Redeemer with his disciples. He resumes the nar- 
rative at chapter 18th. Let us then pass over these intermediate 
chapters, and read the 13th chapter as far as the 30th verse in con- 
nexion with the 18th chapter. Judas having received the sop went 
out, and Jesus and the eleven disciples having remairied a while, 
proceeded together over the brook Cedron into the garden to which 
Judas knew he often resorted. It is implied (from xviii. 3,) that 
Judas went to the chief priests and pharisees, for otherwise he 
could not have received a band of men and officers (iwngeras) from 
them.—From the chief priest, Judas proceeded to this garden— 
(xviii. 3.) As he drew nigh, Jesus advanced and said unto them, 
**Whom seek ye?” They answered, ‘‘Jesus, the Nazarene.” Jesus 
saith unto them, “I am he.’’ Now mark a peculiarity. The evan- 
gelist had already said that Judas had come to the garden with an 
armed company, and yet he here interrupts the narrative to say; 
**and Judas also which betrayed him stood with them.” Why 
this, if not with a view to the fact which he next states, “and as 
soon as he had said ‘I am he,’ they went backward and fell to the 
ground”’—that is, the evangelist would have us to observe particu- 
Jarly that Judas was one of those who went backward and fell to 
the ground. But what is the importance of this circumstance ? 
Our Lord had often shown his power over the laws and the powers 
of nature. His voice had hushed the winds and the waves to silence 
and rest. He had continually exerted over Satan and evil spirits, 
the most absolute power, and it was but a small thing that he should 
do so over Judas or a much Jarger company of feeble men. But 
if we may suppose the higher agency of Satan to be present—if in 
fact we may suppose him, still incarnate, or incorporate in Judas, 
we may discover a peculiar fitness in this exhibition of his power 
at that time. He was about to surrender himself into the power 
of the enemy, and it was suitable to prove even to Satan himself 
that the surrender was voluntary—that he was going to lay down 
his life, and that no one took it from him. The moment was the 
commencement of the hour and the power of darkness. Never 
before or since was the power of Satan permitted to become so 
signally triumphant in this world as when the righteous Lord yielded 
himself to that hostile company.—Again, abserve the expression, 
amnrdor us Ta Cmiow xat ence yaar. This does not mean necessarily 
that they retired by walking backwards (arayatw, It. v. 443, avamod.lu)e 
We have the expression um»Aoy sis ra Seow, in John vi. 66, “ From 
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that time many of his disciples went back” —i. e. returned to their 
homes and former occupations. In John xx. 14., we have the ex- 
pression, ‘‘ and when she had thus said, she turned back, emoregaQn: 
us ta bmow. In the place under consideration, the meaning is that 
as soon as he said to them, I am Ke, they went back—they retired 
towards the place from which they came, and after having gone a 
certain distance—how far we are not informed—they fell to the: 
ground. The power of his word compelled the hostile party to- 
retire, and would have compelled them to return to the place from 
which they came had not the Saviour suspended the influence his 
voice and his will had exerted on them. On a former occasion, 
when officers were sent to arrest him, they returned without exe- 
cuting their commission, saying, never man spake as this man. 
So now the voice of Jesus would have produced the same effect 
though Satan himself was the chief actor. It was a convincing’ 

roof to Satan how powerless he was in the presence of Jesus. 

ut having retired they fell prostrate. This. was a further token of 
the Saviour’s power. Ht was an extorted homage to his name. 
Soon he was to: be highly exalted, that at his name every knee 
should bow and every tongue confess him Lord. In the wilder- 
ness Satan had tempted him to fall down and worship. He replied, 
(iwarys bwisw wov,) get thee behind me, Satan.. Now Satan himself 
in the person of Judas, falls and pays involuntary homage, at the: 
very moment before the Lord Jesus. surrendered himself to be 
bruised. . 

Then again (verse 7,) he asked them whom seek ye? And they 
said, Jesus, the Nazarene. Fhey had probably risen from the 
ground, perhaps had advanced again towards him, or perhaps our 
Lord had (as previously, verse 4,) advanced to them. ‘ Jesus 
answered, I said to you, Lamhe. If, then, ye seek me, let these 
(meaning the eleven disciples): go their way.” 

On the occasion of this answer they did not again retire or falk 
prostrate, because what he added was virtually a voluntary surrender 
of himself. He stipulated only for the departure of the-disciples, not 
for his own. Had he said as before; simply, ‘‘ i am he,” no doubt 
they would have retired and fallen as before. But the word (agers) let 
these go their way, was not a request but a command. It secured 
the safety of the disciples, and the word operated with the power 
of his first answer. This is evident because, the evangelist makes 
it the fulfilment of the Saviour’s saying recorded in John xvii. 12, 
“ While I was with them, 1 kept them in thy name—those that 
thou gavest me F have guarded, and no-one of them is lost except 
the son of perdition, that the Scripture might be fulfilled.” This 
expression, then, was an act of guardianship. ‘The Saviour’s com- 
mand, “let them go,” protected them ; yet the disciples did not 
then know the almighty energy of the Saviour’s word. They fled, 
Matt. xxiv. 56. Still this only fulfilled other declarations of the 
Saviour, John xvi. 32. Had Peter known how powerful this word 
was, he probably would have had more courage and not have denied 
his Lord, but Jesus had told him he would do so, John xiii. 36, 38. 
Still though Peter and John were in the house of the high priest, 
and many of the disciples, perhaps all witnessed the crucifixion ; 
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and though the high priest enquired of the Saviour concerning his 
disciples, (xviii. 19,) yet none of them were apprehended. The 
young man mentioned (Mark xiv. 51, 52,) was not one of the 
disciples. 

Another passage may be referred to in this connexion, although 
it occurs in another evangelist, Matt. xxvi. 53. Peter, it will be 
remembered, had cut off the right ear of Malchus. This called 
forth the expression from our Lord, ‘‘ Dost thou suppose that I 
cannot now call upon my Father, and he will give me more than 
twelve legions of angels)p—How then could the Scriptures be ful- 
filled?” It is recorded that one angel in one night destroyed an 
hundred, four score and five thousand of the Assyrians, 2 Kings 
xix. 35. Could twelve legions of angels be necessary to protect 
the person of the Redeemer against a- small company of men? 
Or is the expression designed merely to show in a very emphatic 
way that our Lord did not need Peter’s help ?* Rather does it not 
intimate that if it were not the purpose of the Redeemer to sur- 
render himself, and if he needed protection against his enemies, 
more than human assistance would be needful for his deliverance, 
namely, angelic hosts to combat a spiritual adversary then present, 
whom no eye but his own saw, and against whom Peter and the 
power of the material sword were impotent? And is not this sug- 
gestion confirmed by the inquiry, ‘‘ but how then shall the Scrip- 
tures be fulfilled,” that thus it must be? Matt. xxvi.54. Among 
these scriptures was that earliest prophesy and promise, the seed 
of the woman—“ it shall bruise thy head and thou shalt bruise his 
heel,” Gen. iii. 15. Had the Redeemer summoned the angelic 
hosts to conflict with Satan and the powers of darkness, the victo- 
ry would be easy, but how then should the scriptures be fulfilled? 
See Rev. xii. 7, 8, which refers to a subsequent time. 

There is one gather passage upon which these suggestions if well 
founded, may throw some light—it is the reply of our Lord to Pilate 
recorded in John xix. 11. Pilate had said to him, ‘‘ I have power to 
crucify thee, and I have power to release thee.”” Our Lord replied 
that he ‘ would have no power against him if it were not given 
him from above, (A:a rovro) therefore he that delivered me to thee 
hath the greater sin.” Now attend a moment to the history: Judas 
had betrayed him to the band, the captain and the officers of the 
Jews, John xviii. 1, 2,3. They led him to Annas—(verse 13.) 
Annas sent him to Caiphas—(verse 24.) Caiphas examined him 
in the presence of the officers—(verses 19, 22.) As soon as it 
was day he was taken to the council, and the elders, chief priests 
and scribes came together, Luke xxii. 66, and the whole multitude 
took him to Pilate, Luke xxiii. 1, 10, 13, 14; John xviii. 28. To 
whom then does the Saviour refer by the word he—“ he that deliv- 
ered me (6 waga didous us oo) to thee,” &c.? Judas did not deliver 





*«¢ Perhaps,’ says Mr. King, ‘the very reason why Peter was permitted to 
draw his sword and to endeavour to » was to show that our Lord did not 
mean,”’ by his answer to Pilate, if my kingdom were of this world, then would 
my servants fight, ‘‘ such servants as men are, or could be in their mortal state; 


but those superior beings, whom he described in Matt. xxvi, 58’’—twelve legions 
of angels, &c. 
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him to Pilate. The chief priests cannot be meant exclusively,— 
the council, the rulers and the people were all actors and sharers 
of the guilt. Some commentators say that the singular he, is put 
for the plural, and includes Judas, the high priest, and the Sanhe- 
drim. Diodati says it refers to the chief priest and the Jews.. Dr. 
Adam Clark thinks Judas and the Jews were meant. Henry says, 
he that delivered him was either the Jews or Caiphas in particular ; 
that some think Judas. Doddridge says, the Jewish high priest 
and his council. But again, Pilate’s sin is said to be less than his 
was who delivered him—but why? Was it because that Pilate was 
rather passive or urged to action, while he that delivered him was 
active? This is not the reason assigned. The sin of him who 
delivered me to thee is greater ‘than thy sin, (3: rovr) for this 
season, viz., thou couldst have no power against me except it were 
given thee from above. The power to deliver, ther, was not given 
from above to him who delivered Jesus to Pilate, for if it were, 
then the reason would fail. Pilate had said, knowest thou not that 
I have power to crucify thee, that is, I have the power of death over 
thee. It is to this part of the expression our Lord refers when he 
says, thou couldest have no power against me, &c. But who has 
the power of death? We are informed (in Heb. ii. 14,) the Devil 
has the power of death, and that by the death of the Lord Jesus, ; 
_ which Pilate then threatened, the Devil and his power should both 
be destroyed. We cannot suppose that Judas, or the chief priest, 
or the Jews, had or could exercise an independent power any more 
than Pilate. Nor do we know the nature of the power of Satan. 
Still there are expressions which may justify us in supposing that 
it was very great. Our Lord’s declaration to Paul clearly implies 
thus much, when he said “‘ he should turn men from the power of 
Satan unto God,’’ Acts xxvi. 18. Satan is called the God of this 
world—2 Cor. iv. 2,—the prince of this world—John xiv 30; xvi. 
il—the prince of the power of the air—Eph. ii.2. Our Lord was 
manifested to destroy the works of the Devil, 1 John iii. 8, and as 
has just been said, he suffered death to destroy the Devil himself. 
We are told, too, of a war in heaven between Michael and his 
angels and the Devil and Satan, that old Serpent, and his angels, 
Rev. xii. 7, 10. We learn from these passages that Satan is an 
enemy of great power and malignity—that he has many spirits 
under his control—that he 1s said to have the power of death which 
Pilate then threatened—that it was the purpose of God to despoil 
Satan of this power, by the very death which Satan was preparing 
to inflict upon the human nature of Christ. Must we not, then, 
in order to solve the difficulty of the expression we are considering, 
extend it to the chief agent in this last sense, including indeed all 
the subordinate voluntary agency employed by him? Is not this 
expression a personification not unlike the expression, man of sin, 
son of perdition? 2 Thess. ii.3,4. What difficulty can we have in 
admitting that our Lord here refers to Satan, who acted by a power 
so very peculiar? He had just before said, ‘the prince of this 
world cometh,” John xiv. 30. Was thisa metaphor? ‘ This is 
‘your hour and the power of darkness,” Luke xxii. 53. Surely this 
: power was a real power, and more; it was not a merely human 
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power. It was the hour when the power of the serpent should be 
exerted to bruise the heel of the woman’s seed. Paul says in 1 
Cor. ii. 7, 8, ‘* We speak the wisdom of God hidden in a mystery, 
which none of the rulers (apyorrav) of this (dispensation, asmws) 
world knew; for had they known, they would not have crucified 
the Lord of glory?” Did it ever occur to the redder to inquire 
whether this wisdom was not in a great degree hidden from Satan ? 
Would Satan (who undoubtedly is (agyov) a ruler of this world, 
and had the power of death,) have exercised his power, or (if it be 
denied that he did so) would he have instigated the Jews to put 
the Redeemer to death had he known the consequences to himself 
and his dominion? The force of our Lord’s argument in reply to 
the blasphemous assertion that he cast out devils by Belzebub, 
allows us to say that Satan would not knowingly and voluntarily do 
that which would be destructive of his own kingdom—(Luke xi. 
15-18; Matt. xii. 24, 30.) May we not then understand Paul as 
including Satan among the princes of this world (agyovray, the very 
word used in John xii. 31,) who did not perceive this wisdom hid- 
den in a mystery, and not perceiving it, crucified the Lord of glory ? 
But we cannot pursue this topic further at present, and we return 
to the answer of our Lord to Pilate. There was, it will be con- 
ceded, a great mystery involved in the transaction then in progress 
before Pilate—the mystery of man’s redemption from sin, from the 
power of Satan, and the restoration of the world to allegiance and 
the favour of God. The exigencies of that hour reached back- 
ward to the temptation in Eden, where the origin, of the accursed 
dominion of Satan over this world commenced. Pilate had inquir- 
ed of the Lord Jesus concerning his kingdom, and he replied in 
effect that though he was a king, yet his kingdom would not co- 
exist with the actual condition of the world. It would begin with 
the expulsion of Satan and the curse, and with the restitution of 
all things. Therefore his servants did not fight. The material 
sword was ill adapted to accomplish those purposes. Satan was 
plotting his death, and by our Lord’s own permission would in a 
few hours accomplish it, through the instrumentality of Judas, of 
the chief priests, of the Jews, and of Pilate and the Roman soldiery. 
Satan, therefore, was the chief enemy and the chief sinner in that 
awful transaction. Yet the sin of all the men whom he employed 
was great—that of the Jewish priests and rulers was greater than 
that of Pilate—and that of Judas was greater than theirs. It was 
a mystery of iniquity, originating with Satan then incarnate in the 
son of perdition—it was @ man of sin, comprising a multitude of 
actors having various degrees of guilt, but actuated by the great 
enemy whose works the Lord especially came to destroy.* 





* Philo, the Jew, describes Pilate as a jadge who sold justice—who would for 
money render just such a judgment as should be desired. He writes of his rapines 
—his murders—the tortures he inflicted on the innocent, and of persons he had 
put to death without even the forms of law: in short, he describes him as a man 
who exercised excessive cruelties during the whole period of his government— 
(See De Legatione ad Caium.) Josephus describes him as a proud, hasty man, 
of violent temper, who by his inflexible obstinacy troubled the repose of Judea, 
and gave occasion to the seditions and revolt which followed. This historian 
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In conclusion, it may be inquired what is there incredible or 
contrary to the analogy of the faith in the exposition suggested ? 
Does the reader doubt that Satan was really present in the chamber 
where Jesus and the twelve were gathered? If so, it would be 
difficult for him to explain how he could produce any influence upon 
the mind of Judas—that even of instigation; for although Satan 
by permission of God still retains great power, yet he has not the 
attribute of ubiquity. He cannot tempt, where he is not. Hence 
the apostolic precept, resist the Devil and he will flee from you. If 
it be admitted that Satan had entered the room at some. time pre- 
vious to the giving of the sop, or rather the uttering of the words, 
* That thou doest, do quickly” —suppose it to be but barely an in- 
stant previous—is it doubted that he could actually enter into Judas 
in the manner suggested?) The reader then must deny also the 
fact of demoniacal possession, and explain away those scriptures 
which represent devils and unclean spirit#’as entering into and 
going out of'a man. But if no difficulty be felt on this score, is 
there any thing incredible in the supposition that our Lord should 
speak to Satan? The reader will find the same difficulty in the 





gives examples of the too great stiffness or obstinacy of Pilate—(See Antiquities, 
book 18, chap. 4.) Bearing in mind that such was his character, it is hard to 
account for his conduct in relation to the Lord Jesus. Evidently he wished to 
release him. It is so said expressly by the Evangelist, John xix. 12. We knew 
that the chief priests had delivered him for envy, Mark xv. 10. His wife admon- 
ished him, Matt. xxvii. 19. Pilate was not imposed upon by the false accusation. 
Doubtless he had ali along emissaries who had kept him accurately informed of 
what was going on in his province. He made efforts to avoid condemning him. 
He sent him to Herod Antipas, probably to avoid condemning him, or perhaps to 
prevent his being condemned at ali. Another expedient was to induce the people 
to ask his release according to the custom at the passover. Pilate then had recourse 
to severity, and eondemned the blessed Redeemer to be scourged; hoping, perhaps, 
thereby to allay the popular mind; but this afflicting spectacle had no such effect. 
Then he ordered a basin of water to be brought and washed his hands before the 
people, protesting that he was innocent of the blood of that just person. It was 
indeed a vain ceremony, for it was his duty to have protected him against an un- 
just accusation. Why did Pilate yield to the Jews? Why did he not send him 
to prison if he wanted a pretext for the purpose of deliberately inquiring into the 
grounds of the accusations which the Jews persisted in making? Why did he not 
set on foot an inquiry as to the persons who were accomplices in this pretended 
crime of treason against Cesar? Pilate could have taken time upon a false pre- 
tence, (and such a pretence would have been false, because he knew that the 
accused was innocent,) and in a few weeks (he might have supposed) the rage of 
the Jews would have gone by. But instead of this, he reluctantly yields to the 
popular cry, and is hurried into the act of condemning our Lord while declaring 
him innocent—and himself innocent too of the guilt of knowingly condemning 
the innocent. It is the more extraordinary, when we know that Pilate was natu- 
rally obstinate, and even perversely set in his own way. He lacked probity, no 
doubt, and had he not manifested a desire to release Jesus, his conduct might be 
accounted for by his lack of principle. But why did not his obstinucy come to 
the aid of his desire in this case, and thus secure the acquittal of the Lord Jesus ? 
He would not change the superscription to please the Jews. Our Lord himself 
declared that Pilate did not commit the greatest sin in that matter, John xix. 11. 
If the suggestion that Satan was the chief actor in these transactions be adopted, 
the reader may find reason for this extraordinary yielding of Pilate contrary to his 
natural obstinacy, while it was so ordered that that wicked judge should bear his 
fullest testimony to the innocence of the Lord Jesus. See what Peter says in 
Acts ii. 23—Him being delivered, &c. 
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account of the Saviour’s temptation in the wilderness, Matt. iv. 3, 
10; Luke iv. 3, 13, and also in the accounts we have of the vari- 
ous ejections of devils and foul spirits, by the Lord Jesus and his 
disciples. Is there a difficulty in admitting that the Lord Jesus 
should address Satan (being present, though invisible to the disci- 
ples,) without giving his disciples at least a clue to discern who it 
was that he spoke to? Why is this more difficult than the fact 
that he should have so framed his speech (upon the supposition 
that he spoke only to Judas,) that his. words should not be under- 
stood by them? That he was not understood is distinctly asserted 
in verse 28, and why is it more difficult to admit that the miscon- 
ception arose from their ignorance of the actual presence of Satan 
than from their ignorance of the treacherous purpose of Judas? 
Nay, did not our Lord say and do many things which his disciples 
did not understand at the time? John xiii. 7; xvi. 12.. They cer- 
tainly were ignoratit’of the danger to which they were momentarily 
exposed from the assaults of Satan, till our Lord shortly after the 
transaction in question informed them of it. ‘ Simon, Simon,” 
said he to Peter, ‘‘ behold Satan hath desired to have you that he 
may sift you as wheat, but 1 have prayed for thee that thy faith fail 
not,” Luke xxii. 31, 32. When and where did Satan express this 








desire? When and where did the Saviour utter this prayer? 


When—since the temptation in the wilderness—when, it may be 
asked, was Sstan more bold-than now, seeing he invades the little 
flock though protected by the sacred presence of the Saviour, and 
intrudes himself into the midst of the most solemn engagements? 
Could the description given of him in 1 Peter v, 8, ever be applied 
to him with more propriety than when he entered the guest cham- 
ber where Jesus and his disciples were assembled? Was it not 
then that Satan desired to have more of the disciples than Judas? 
‘Was it not then that the Saviour knowing the especial danger of 
Peter, prayed for him? 

Be this as it may, we know the fact that Satan desired still farther 

to invade the little flock, and they knew it not, though their Lord 
and Master did know it and protected them. 
_ It will not be denied that the rules of grammar allow us to refer 
the word avrw, in verse 27, to (8 Zaravas) the nearest noun antece- 
dent. It is not contended that it must in all cases be referred to 
the nearest antecedent; the reader is required only to admit that 
this word may be referred to the nearest antecedent without viclence 
to the rules of grammar whenever the sense will admit of it; and 
is not the objection in the present instance really this, that the 
analogy: of the faith and the common opinion of interpreters re- 
quires us to understand avrw as referring to Judas? 

But wherein is the analogy of faith violated by the exposition 
suggested? Qn the contrary, does it not relieve the passage of 
difficulties which press upon the common interpretation ? 

But we close, by saying that nothing more is intended by these 
remarks than to put the reader upon inquiry into one of the must 
interesting and most mysterious parts of the gospel narrative. 
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ESSAYS ON THE CONSCIENCE—TRANSLATED FROM THE FRENCH 
OF J. LA PLACETTE, PASTOR AT COPENHAGEN. 


No. Il. ‘ 
Is the Conscience an Act, a Habit, or a Paculty® 


Tuere is another controversy on the nature of the conscience 
which very much resembles the preceding. There are theologians 
who maintain that the conscience is that natural faculty which 
judges of our actions: the understanding, according to some, and 
the will according to others. There are those who maintain that 
the conscience is not-the faculty, but it is composed of those habits, 
infused, acquired, or natural, of which that faculty is possessed. 
Finally, there are those who maintain that it consists of those acts 
which flow from that faculty and from those Habits. 

This diversity of sentiment proceeds from the supposition that the 
word conscience has but one sense, and designates but one thing. 
Whereas nothing is more false than that supposition, for this word 
designates three things, sufficiently distinguishable. First. The 
faculty which judges of our actions, that is to say, the understand- 
ing Or the will. The understanding, if we follow the opinions 
of the school which attributes three functions to that power; viz., 
conception, judgment, and discourse; and the will, if we agree 
with the modern philosophers, who leaving to the understanding, 
only the first of these three operations, give the two other to the 
will. Secondly. The opinions, and the other persuasions, true or 
false, of which that faculty is prepossessed, and which determine 
it to exercise good or bad judgments. Thirdly. The judgments 
themselves, which that faculty pronounces. 

The holy scriptures, theologigns, and men generally, use this 
word in all these three senses. First. The scripture very often 
speaks of the conscience as of a faculty. It sometimes calls it 
the mind, but almost always the heart. The Hebrew language has 
no other term by which to designate it, and therefore this sense is 
very usual in the Old Testament. And there are not wanting ex- 
‘amples in the New Testament. St. Jolin says, ‘‘ If our heart con- 
‘demn us, God is greater than our heart.” Now every one knows 
‘that, in scripture language, the heart frequently means either the 
understanding or the will, or these two faculties together. 

The scripture also, frequently employs the terms spirit, and un- 
derstanding, or mind, to designate the conscience. When St. Paul 
‘says, ‘* For what man knoweth the things of a man, save the spirit of 
man which is in him?” 1 Cor. ii. 11 and, ‘ Let every sete fully 
‘persuaded in his own mind,” or understanding, Rom. xiv. 3; and 
again, “ But unto them that are defiled and unbelieving is nothing 
pure, but even their mind aud conscience is defiled’’—this spirit and 
‘this mind or understanding of which he-speaks, are without doubt, 
the conscience, and this agrees with the exposition of most com- 
mentatofs. ae 

When the apostle tells us (Heb. ix. 14) that ‘the blood of 
Christ purges our consciences from dead works’’—it is evident, that 
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by this conscience he understands neither acts nor habits. He 
understands the faculties of the mind, or rather the mind itself, 
which according to the soundest philosophy, is not really distinct 
from its faculties. 

But further. The scripture represents the conscience as sub- 
sisting dyen after it has lost its habits; and while it is wholly 
inactive. This it does when it speaks of a conscience hardened 
and seared. The conscience, then, is a thing totally distinct from 
its acts, its habits, and by necessary consequence, it must be a 
faculty of the mind. 

When we speak of the conscience, and say of jt, that it judges, 
that it condemns, that it reproaches, that it produces the feeling of 
remorse ; we take this term in the same sense. For if we should 
understand that to be the conscience which is but one of its acts, 
it would amount to the same as saying that the judgment judges, the 
reproach reproaches, &c., which is absurd; whereas, these expres- 
sions are correct and reasonable, if we understand them of the fac- 
uty which performs these acts. 

inally, when we speak of a conscience enlightened, or of an 
ignorant conscience, we plainly use the term in the same sense, and 
we could not apply it either to acts or habits. Qn the contrary, it 
is certain this word sometimes designates habits. St. Paul, with- 
out doubt, uses it in this sense, when he says to Timothy, that 
some having cast away a good conscience, have made shipwreck of 
faith. Now this good conscience of which those unhappy persons 
had deprived themselves, could have been neither the understand- 
ing nor the will, for these are faculties which they could not lose. 
It was that habit or state of the conscience produced by their 
unstable attachment to wholesome truth. 

When theologians say that it is necessary to avoid an erring 
conscience, ‘conscientia errans est deponenda,’ they unquestionably 
understand this term in the same sense. For what can they mean 
by this erring conscience, which they recommend us to avoid, but 
the errors with which it is imbued ? 

Again, this word sometimes marks the act only. For the con- 
science is really a kind of knowledge, as the term itself shows; 
and St. Paul some times employs the term knowledge to designate 
the conscience, as when he says, Rom. xiv. 14, J know and am 

ersuaded by the Lord Jesus, that nothing is unclean of itself. 
Now no one is ignorant that the exercise of knowledge is an act 
of the mind. 

This apostle, again, understands the thoughts and the corfftience 
to be the same thing; saying of the gentiles, ‘‘ their conscience also 
bearing witness, a their thoughts the mean while accusing or else 
excusing one another,” Rom. ti. 15. Who can doubt that the 
thoughts are the acts of the mind? 

When it is said that a man who lies, speaks against his con- 
science, this word is used in the last sense; and likewise, when in 
speaking of sins that are committed with the knowledge that they 
are sins, we call them sins against conscience. In reality, this 
conscience which is contradicted and opposed in saying that which 
is known to be false, and in doing that which is known to be for- 
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*‘* bidden, is unquestionably an actual knowledge of the truth, and 
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of that which is prohibited by God. 

This last sense is, if I am not deceived, the most natural and 
the most appropriate of the three. The word conscience, is ‘a Latin 
word, which comes from censeius, which in its first signification 
desigdates one who is privy to a secret design, for “example, 
an accomplice in a conspiracy. It was afterwards employed to 
designate the knowledge which we have of that which passes in 
our own minds, as whén we say conscius mihi sum, for I bear wit- 
ness to myself. Thence has been formed the word conscience, 
which designates as much that knowledge which we have of the 
designs of others, as that which we have of what passes in our- 
selves: originally with respect to facts, and afterwards with respect 
to right and wrong. ' 

In consequence of this, this term which properly designated only 
the knowledge of the past, or of the present, has been employed 
to express that of the future ; there being scarcely any one who has 
not used it to designate the knowledge which we possess of the 
good or the evil in our actions, and frequently, also, that which we - 
possess concerning our duty. The signification of this word has 
been extended even further. It has been employed to designate 
the faculty of which it is the subject, or the principle of that know- 
ledge, and I have shown that the scripture often takes this term in 
this last sense. 

Thus this word has had the fate of many others, that without 
losing their first and natoral signification, have with time acquired 
those that are new. For example, the word prophet, originally 
and properly designated a man who foretold future events. It is a 
Greek word, the formation of which does not admit of more than 
this single sense. Afterwards it was used to designate a simple 
preacher, and St. Paul has some times used it in this second sense. 
He has also designated by it, either those who listened to the dis- 
courses, or those who sung the praises of God in the assemblies. 
For we can give but the one, or the other of these two senses to 
that which St. Paul says of the women who prophesied with their 
heads uncovered, 1 Cor. xi. 5. 

It is well to notice the weakness of the reasoning in which some 
place much confidence. ‘The conscience,” say they, “is a . 
species of knowledge. Knowledge is directly pPposed to error. 
There can, therefore, be no erring conscience.” That the con- 
science in its first signification is a kind of knowledge, I admit, 
bot in another sense it is the faculty which judges of our attions. 
Sometimes it judges according to truth, sometimes it is deceived. 

In the former case it is a right conscience; in the latter, it is an 
erring conscience. To reason after the above manner is the same 
as to say, “the prophets predicted future events. The women of 
Corinth prophesied ; therefore they predicted future events.” 
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THE FUNERAL or THE MASS. 
Cuarter V.—Against the Adoration or Worshipping of the Host. 


1. AGarnst the adoration of the Host, I form three propositions; 
The first is this, We are not obliged to adore or worship God*every 
where, or in all places wheye he is, at least not with external ado- 
tation, but we are only obliged to worship him in all places where 
he appears in his glorious majesty. The first part of this proposi- 
tion, viz., That we are not obliged to worship God in all places 
where he is, appears by the practice of all Christians. For God 
being every where, and consequently in stones, trees, beasts, devils, 
and all other creatures, there is no man so extravagant as to fall on 
his knees before a tree, an ass, or a devil, that he may worship God 
in them, who is as really present in them as he is in heaven. 

2. The second part of this proposition, viz., That we are only 
obliged to worship God both with internal and external adoration 
in all places where he appears in his glorious-majesty, is proved, 
first, by the commands which Jesus Christ gave his apostles, when 
théy asked him how they should pray; for he answered them 
thus: When ye pray, say our Father which art in heaven, St. Matt. 
vi. Luke xi. Why doth he say, which art in heaven, and not which 
art on earth, or-in the sea,-or in the air, seeing God is equally in 
all these places, but only, because God appears in heaven in his 
glorious majesty, and there crowns all the blessed spirits with his 
glory? Secondly. When God appeared to Moses in the burning 
bush, which was not consumed, he said to him, Take thy shoes from 
off thy feet, for the place where thou standest is holy ground, Exod. iii. 
Why is this ground called holy, and Moses commanded to approach 
it with reverence, submission, and adoration, seeing any other 
ground is equally God’s creature, and that he is equally present 
every where, but only, because God did manifest somewhat of 
his power and glory in that place, by causing the bush to burn 
without being consumed? Thirdly, Joshua and the Israelites did 
prostrate themselves before the ark of the covenant, Joshua vii. 6, 
because God appeared there in a peculiar and glorious manner; 
for, from the mercy-seat which covered it, he gave his oracles, and 
made Known his will, Exod. xxv. 22. Numb. vii. 89. 

Fourthly, Whe the priest celebrates mass, a little before the 
consecration, he Tecommends the sursum corda, that is, the lifting 
up of their hearts; why the lifting them up, seeing God is equally 
both above and below? but only because God appears in heaven 
in his glorious majesty; and consequently it is thither that we 
must direct our vows, Our prayers, and our worship. 

3. The second proposition is this, We are not obliged to adore 
Jesus Christ in the water of baptism, though he be really there in 
regard of all that is adorable in him. The first part of this propo- 
sition, viz., That we are not obliged to worship Jesus Christ in the 
water of baptism, is chiefly proved by the practice of all Christians ; 
for no man ever fell on his knees before the water of baptism, and 
adored Jesus Christ in it, at least not with external worship, which 

és only here intended; and doubtless the reason is, because Jesus 
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Christ discovers no beam of his glory there; nor doth he appear 
in the water of baptism, any more than in other waters; so that as 
we are not obliged to worship God, save only where he appears in 
his glorious majesty, as hath been proved, so neither are we oblig- 
ed to worship Jesus Christ, But only where he discovers some 
beam of his glory, which he doth not in the water of baptism. 

4. The second part of this proposition, viz., That Jesus Christ 
is really present in the water of baptism, in respect of all that is to 
be adored in him, is proved thus. All that is of itself adorable in 
Jesus Christ, is either his godhead, or his divine person, or his 
divine attributes. As for his godhead, seeing it is really every 
where, it cannot be denied but that it is also in the water of baptism. 
As for his person, seeing it is divine, and eternal, and infinite, it is 
really every where, and consequently in the water of baptism ; and 
as for his divine attributes, seeing they are not really different from 
the godhead, or the person of Jesus Christ, it necessarily follows, 
that seeing the Godhead and person of Jesus Christ are really 
in the water of baptism, his divine attributes must really be there 
likewise. 

5. The third proposition is this: we are not obliged to adore 
Jesus Christ in the Host, though he be really there in respect of all 
that is to be adored in him, viz., in respect of his Godhead, his 
divine person, and his divine attributes ; yea, though he were there 
invisibly in respect of his manhood too. ‘The principal reason of 
this hath been touched upon already, viz.,that as we are not oblig- 
ed to worship God in all places where he is (at least not with ex- 
ternal worship) but there unly where he appears in his glorious 
majesty, viz., ordinarily in heaven, and extraordinarily elsewhere, 
as hath been proved in the first proposition; and as we are not 
obliged to worship Jesus Christ in the water of baptism with exter- 
nal adoration, though he be really there in respect of all that is 
adorable in him, because he doth not discover the least beam of 
his glory there, nor appears in the water of baptism more than in 
other waters, as hath been proved in the second proposition ; even 
80 we are not obliged to worship Jesus Christ in the Host with 
external adoration, although he be there in respect of all that is to 
be adored in him, yea, though he were there in respect of his man- 
hood too; because Jesus Christ doth not discover any beam of his 
glory there, nor doth he appear in the consecrated Hosts any more 
than in those that are not consecrated, for no man can distinguish 
the one from the other. And as for his manhood, which is pre- 
tended to be there invisibly, I say that there is no sensible mark of 
its presence, and consequently nothing which obligeth us to exter- 
nal worship, for the same reason as is already alleged; for, if the 
invisible presence of the Godhead, divine person, and divine attri- 
butes of Jesus Christ: which are of themselves adorable, do not 
oblige us to external worship in the water of baptism, why should 
the manhood of Jesus Christ, which is not of itself adorable, oblige 


. us to external adoration, though it were in the Host, it being there 


only, as they say, invisibly? In a word, they must show us the 
dispar and tell us the reason why we are not obliged to adore 
Jesus Christ with external worship in the water of baptism, though 
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he be really there present in respect of all that which is adorable in 
him, viz., in respect of:his Godhead, his divine person, and his 
divine attributes ; and yet are obliged to worship Jesus Christ im the 
Host with an external worship, though nothing renders him more 
adorable there than in the water of*baptism. 

6. To this the Jesuit S. Rigant, one of the most learned of his 
order, answers, That although there be nothing in the consecrated 
Host that renders him more adorable than in the water of baptism ; 
yet there is something in the Host which obligeth us to external 
worship, which is not in the water of baptism; because, saith he, 
the manhood of Jesus Christ is in the Host, and is there instead of 
a ray of glory; and God will be adored in all places, where the 
manhood personally united to the Godhead, is present: but, in the 
water of baptism, Jesus Christ discovers no beam of his glory, and 
his manhood which is equivalent to a ray of glory, is not there. 

7. To this I reply, That the rays or beams of glory which oblige 
us to external adoration in a certain place, must be sensibly in that 
place. And, therefore, seeing the manhood of Jesus Christ which 
is pretended and supposed to be really present in the Host, is 
neither visible nor sensible, it cannot be equivalent to.a beam of 
glory. To which I add, That, as the Godhead and divine person 
of Jesus Christ, whieh are equally present in the water of baptism 
and in the Host, do not oblige us to external worship, for this only 
reason, viz., because they do not discover any ray of their glory 
there: so neither doth the manhood of Jesus Christ, pretended 
and supposed to be really present in the Host, oblige us to external 
adoration, for this only reason, viz., because it appears not there, 
nor discovers any ray of its glory. Lastly, I affirm that, by the 
very doctrine and practice of the Romish church itself, we are not 
obliged to adore Jesus Christ in all places where his manhood is, 
because, as the Romish doctors confess, we are not obliged to 
adore Jesus Christ in that Host which the priest hath newly eaten, 
and whose accidents are not yet destroyed ; nor in that Host which 
is locked up in the cupboard that is on the altar; nor in that Host 
which a priest carries under his cloak to a sick person in the 
country. 

8. To this the same Jesuit answers, That, although the glory of 
Christ’s-manhood appears not to our bodily eyes, yet it appears to 
the eyes of our soul, viz., to our faith; for the greatest glory of 
Christ’s manhvod consists in its being personally united to the 
Godhead, and in being sustained in a peculiar manner by the Word. 
Suppose then, says he, that Jesus Christ be in the Host, we are 
sure that it is personally united to the Godhead, and consequently, 
the glory of Christ’s manhood, which consists in this personal 
union, doth certainly appear to our faith, which is sufficient to 
oblige us to an external adoration of Jesus Christ in the Host. 

9. To this I reply, that there is a two-fold glory of God, and of 
Jesus Christ, or of his manhood, viz., the one essential, internal, 
and hid from our senses ; the other accidental, external and appa- 
rent to our senses: the essential and internal glory of God which 
is hid from_ our senses, consists in the eminence of his perfec- 
tions, which are, to be in infinite, almighty, most wise, &c., and 
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the accidental and external glory of God, which appears to our 
senses, consists in some miraculous and extraordinary effect, whick 
is sensible ; as when God caused a bush to burn without being con- 
sumed, when he pronounced pis oracles from above the mercy 
seat, and when, being made , and having manifested himself 
in the flesh, he commanded the winds and the waves, cast out 
devils, reised the dead, &&c. But I affirm that we are not obliged 
to worship God with an external adoration in all places where he 
is, in his essential and internal glory only, although it appears to 
our faith, because God being every where with this essential, and 
intérnal glory, we s. ould be obliged to worship him with an exter- 
ual adoration in trees, in beasts, yea and in’ devils too, which is 
absurd: but we are only obliged to worship God with external 
worship in ali places where he makes his essential and internal 
glory appear by some accidental and external glory, viz., by some 
miraculous or extraordinary effect, which is sensible, and equiva- 
lent to a ray of his essential ard internal glory, as appears by what 
is said in the first proposition. In like manner, the personal union 
of the Godhead and manhood, being an essential glory of Jesus 
Christ, and an internal glory of his manhood, wholly hid from our 
senses, doth not oblige us to the external adoration of Jesus Uhrist, 
although it certainly appears to our faith, except it be accompanied 
with an external and sensible glory ; for if the essential and inter- 
nal glory of the Godhead and divine person of Jesus Christ, which 
appear equally present to our faith in the water of baptism, do not 
oblige us to an external adoration of Jesus Christ, except it be 
accompanied with an accidental, external and sensible glory, why 
should the internal glory of Christ’s manhood, which is infinitely 
beneath the essential and internal glory of the Godhead, and ap- 
pears present. to the faith of those of the Romish church, oblige 
them to the external adoration of Jesus Christ, if it be separated 
from all external and sensible glory? To thisI add, that according 
to the doetrine and practice of the Romish church, we are not 
obliged to adore Jesus Christ with external adoration in all places 
where the personal union of the manhood with the Word, appears 
to the faith of those of that church ; for we are not obliged to adore 
Jesus Christ in that Host which a priest hath newly swallowed, nor 
in that Host which is locked up, nor in that Host which a priest 
carries under his cloak to a sick person im the country; although 
the essential glory of Jesus Christ, and the internal glory of -his 
manhood (which this Jesuit makes to consist in the personal union 


- of the manhood with the Word)-appear eertain to the faith of those 


of the Romish church. 

10. To this the Jesuit answers, that as if we would obtain any 
grace from God, considered as he really exists in a stone, we should 
be obliged to prostration and external worship of the Godhead really 

" present in that stone; so, if we would obtain any grace from Jesus 
Christ really existing in the Host, we are obliged to approach unto 
it with reverence, and external adoration; and eonsequently we 
are obliged to worship Jesus Christ in the Host with external 
adoration whensoever we would obtain any grace from him as he 
exists in the Host. , 
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11. To this [ reply, that as we are never obliged to beg grace of 
‘God, as he exists in a stone, except he discovers some beam of his 
glory there, (for it is sufficient to beg grace of God, considered as 
he exists in heaven where he appears in his glorious majesty, 
according to the command of Jeges Christ, when ye pray, say, our 
Father which art in heaven, and according to the command of the 
apostles, lift up your hearts, ) so we are never obliged to beg grace 
of God or Jesus Christ, considered as existing in the Host, because 
he discovers no ray of his glory there; but it is sufficient to beg 
grace of God or Jesus Christ, considered as existing in heaven, 
because he always appears there in his glorious majesty. There- 
fore, as we are never obliged to beg grace of God, considered as 
existing in a stone, so we are never obliged to adore him there: 
and as we are never obliged to beg grace of God or Jesus Christ, 
considered as existing in the Host, so we are never obliged to 
adore him there with external adoration. 

12. To this the Jesuit answers, that God hath done many miracles 
by this sacrament, and in it, both by punishing profane persons, 
and the despisers of it; and also by making a little child appear 
upon the altar, or flesh instead of the bread, or blood instead of the 
wine ; all which ought to be acknowledged as so many rays of the 
glory of Christ’s manhood, and that they ever oblige us to the 
external adoration of Jesus Christ in the Host. 

13. To this I reply, that I do not at all doubt but that God hath 
many times punished profane persons, and the contemners of this 
sacrament, both ordinarily and extraordinarily ; for St. Paul, 1 Cor. 
‘xi. 30, tells us that many of those that did receive this sacrament 
unworthily were sick, and many slept, that is, were dead: and St. 
Cyprian, in the treatise of those that fall, observes God’s judgment 
against wicked and profane persons, and the contemners of this 
sacrament. But as for those apparitions of Jesus Christ in the 
form of a child, and of flesh and blood, &c., I look on them as 
fabulous stories invented by monks and other superstitious persons, 
above seven or eight hundred years after Christ, when the doctrine 
of the real presence of Christ’s manhood in the Host, began to 
prevail, and was powerfully opposed by God’s people in those days. 

14. Secondly, I say, That, although there had been such appa- 
ritions, yet we must not infer from thence, either the presence of 
Christ’s manhood, or external adoration; because that is not Christ’s 
fiesh which seems to be so; and these apparitions may be illusions 
of the Devil. The Jesuit Vasquez, in Disput. 193, chap. ii. speaks 
thus: I answer, That which appears is not the flesh of Christ, nor of 
any other that is really flesh ; but it is only an effigies, or appearance 
of flesh, as St. Thomas saith; and whereas the simple are deceived, 
and do believe that Christ's flesh is there in a divisible and bloody 
manner, it is no great matter, and this deceit must be corrected by the 
right instruction of the doctors. Gabriel Biell, a famous doctor of 
the Romish Church, Lesson 51, upon the Canon of the Mass, saith, 
that such apparitions of flesh and blood may be made by the illusions 
of the Devil, to deceive the simple, God permitting it to be so; and 
he gives an example of it, viz., That, in a Convent of Minor Friars 
at Ysennes, in Thuringia, a certain person like unto an angel, appeared 
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toa lay friar that was preparing himself for the communion, and thrust 
into his mouth a piece of flesh, which, as soon as he had swallowed, he 
was possessed, and grievously tormented by the Devil. The Jesuit 
Suarez, Tom. iii. Disp. 55, Sect. 3, speaks thus, Experience tells us, 
that, by length of time, this flesh aad this blood which appear in the 
Eucharist are changed and corrupted. But when this happens, saith 
that famous Romish doctor, Alexander Hales, Sent. iv. Quest. 11, 
It is a sign that the apparition which was made in that form, was not 
made by the power of God, but by the power of the Devil, or by the 
craft of man. 

15. Thirdly, If it were as true as it is false, that Jesus Christ 
hath appeared sometimes in the sacrament of the Eucharist in the 
form of a little child, or of flesh and of blood; yet F say, that as 
God, when he appeared to Moses in the bush that burned without 
being consumed, was to be worshipped there, for this only reason, 
because he discovered a beam of his glory by causing the bush to 
burn without being consumed; but it doth not follow that God 
must be worshipped in all other bushes, though he be as really in 
them as he was ia that, for this only reason, because he doth not 
discover in them any ray of his glory; so, if Jesus Christ hath 
sometimes appeared visibly in the Host, (which I do not grant,) I 
think then he should have been worshipped, because of such a vis- 
ible appearance, which is equivalent to a ray of glory; but it fol- 
Jows not that Jesus Christ must be adored in other Hosts, where 
his manhood appears not, though it be really there, for this only 
reason, because no ray of his glory appears there. 

16. To the three foregoing propositions I add this argument, 
which is very considerable: in lawful adoration, it is requisite that 
he who adofés, be well assured that what he adores is the true God, 
else he may justly be reproached, as Jesus Christ reproached the 
woman of Samaria, Ye worship ye know not what. But the Roman- 
ists can never be assured (according to their own maxims), that the 
Host which they worship is the true God; and they have always 
cause to suspect that they worship a morsel of bread instead of 
the Redeemer of the world ; because, according to their own doc- 
trine, the real presence of Christ’s body in the Host, depends on 
Jawful consecration ; and lawful consecration depends on the qual- 
ity of the priest, and on the pronouncing of the words of conse- 
eration, and on his intention in pronouncing them; for there is no 
consecration (as they say,) when either he that celebrates mass is 
no priest, or doth not pronounce the words that are essentially 
requisite to consecration, viz., this ts my body, &c., or doth not 
pronounce them with intention to consecrate ; and, consequently, 
in these cases the Host remains mere bread. But it is impossible 
certainly to know these three things. For as for the quality of the 
priest, he must have been baptized ; and he that baptized him must 
have observed the essential form of baptism, and have had intention 
to baptize him. Again, he must have received ordination from a 
true bishop ; and the bishop must have observed the essential form 
of ordination, and have had intention to make him a priest; and 
to make this bishop a true bishop, he must have been baptized in 
due form, and with the requisite intention, and must have received 
ordination in due form, and with the requisite intention from other 
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bishops; and they again, for the making them true bishops, must 
also have received baptism and ordination in due form, and with 
the requisite intention, from other trae bishops, and these from 
others, and so back to the ime, But who can be assured that 
from the apostles to a bishop, Or priest, now-a-days, there hath 
been no failing, either in the essential form of baptism or ordina- 
tion, or in the requisite intention? As for the pronouncing of the 
words requisite to consecration, none but the priest can know 
whether he hath pronounced them or not, because in the celebra- 
tion of the mass, those words are pronounced so sofily, that no 
person present can hear them. And, as for the intention, it is 
evident that no man but himself can know it. Besides, itis knowa 
that some priests are magicians, as Lewis Goffredi, and other wick- 
ed priests, who do neither consecrate in due form, nor with the 
requisite intention, especially such as believe nothing of what they 
profess; yea, divers monks and priests that have been converted 
to our religion, have assvred us that for a long time before their 
conversion they did abhor the idolatry that was practiced in the 
adoration of the Host. Judge then if such persons as these had 
any intention to consecrate in the celebration of the mass. ” 

17. The Romish doctors have sought all the remedies imaginable 
to prevent thisdanger. Pope Adrian, Quest. 3, speaks thus: Jn the 
adoration of the Eucharist, there is always a tacit condition, viz., if the 
consecration be duly made; (as hath been decided at the Council of Con- 
stance,) otherwise they could not be excused from idolatry, that wor- 
ship the Host when the priest pretends to celebrate, but celebrates not ; 
or pretends to celebrate, and is no priest, as tt many times happens. 
Observe these words, it many times happens, for they show that there 
is great cause of doubting, and that much Caution niust be used. 
For, as if a woman, in her husband’s absence, should say to a man 
that comes to her, and tells her he is her husband, (and she hath 
probable grounds to suspect him,) If thou art my husband I will receive 
thee, and thereupon endeavours to clear it before she admits him te 
any privacy; this condition frees her promise from blame ; but if she 
gives herself up to him before she clears this doubt, saying, I will 
receive thee if thou art my husband, this condition doth not free her 
action from blame, but she will be reputed an adulteress. Even so 
if a man to whom an Host is proposed to be adored, and he hath 
reason to doubt whether it ought to be adored, should only say, If 
thou art Christ I will advre thee, and should not adore it before he 
be well assured of it, this condition would render him blameless; 
but if, notwithstanding his doubt, he adores it, this condition, If 
thou art Christ, I adore thee, doth not exempt him from the crime of 
idolatry ; for te what purposes is the condition, whether it be tacit, 
or expressed, I adore thee if thow art Christ, because he actually 
adores it, without knowing whether it be so or not. 

18. To what hath been said, 1 add, That the primitive church 
never adored the Host, nor believed that the body and blood of 
Christ were really and invisibly in the Sacrament of the Eucharist; 
for if the Christians of the primitive church had believed it, they had 
furnished the heathens with specious pretences to excuse the idol- 
atry of their image-worship, and to retort upon the Christians, 
those very arguments which they had made use of against them. 
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19. First, The heathens did maintain that their idols were com~- 
posed of two things, viz., of a visible image and an invisible deity 
dwelling in it. They bring their Gods, saith St. Chrysostom, n¥ 
Theodoret in Atrep, into their base images of wood and stone, and 
shut them up there as in a@ prison. Your gods, saith Arnobius, Book 
vi., dwell in plaster and baked earth ; and, that they may make these 
materials more venerable, they suffer themselves to be shut up, and lo 
remain hid and detained in an obscure prison. But might not the 
heathens have justly replied to the ancient Christians, if they had 
believed what the Romish doctors do now-a-days, And do not you 
believe the very same of your Host, that it is composed of two 
things, viz., of the visible species of bread, and the imvisible body 
of Christ, which is hid under the species? Doth not your Christ 
dwell in baked dough, and that he may make a piece of bread 
more venerable, doth he not suffer himself to be shut up, and doth 
he not remain hid, as in a prison? 

20. Secondly, The heathens held that consecration was the means 
whereby the Deity which they adored, was made present in the 
image. So Tertullian, in his"Apolog. chap. xii., saith, J find noth- 
ing to object against images, but that the matter of them is such as our 
Srying-pans and ketiles are made of, which changeth its destiny by 
consecration. And Minutius Felix speaks thus of a pagan image, 
Behold it is melted, forged, fashioned, and yet is not God ; behold 
it is guilded, finished, erected, and yet is not God ; behold it is adorn 
ed, consecrated, and worshipped, and then it is God. And Arnobius, 
in Book vi., Dedication or consecration makes them dwell in images, 
they refuse not to dwell in habitations of earth, or rather, being forced 
to go into them by the right of dedication, they are incorporated, and 
joined to the images. But might not the heathens have replied to 
the Christians thus: We find it just so in your Eucharist, viz., that 
the signs are of the same matter with our common bread and wine, 
but change their destiny by consecration; behold, it is kneaded, 
and moulded, and yet it is not God; behold it is baked in the oven, 
and yet it is not God ; behold, it is consecrated and adored, and 
then it is God; for your Christ doth not refuse to enter into these 
earthly matters, or rather, being forced to go into them by the right 
of consecration, he is incorporated and joined to the species of the 
bread and wine. 

2k. Thirdly, The heathens had both great and little images, and 
did believe that the deity which they worshipped, was as well in 
the little as in the great ones. Arnobius, in Book vi., jeers them 
for this, saying, that, If their gods had their great and little images 
in which they dwelt, they must needs be straightened for want of room 
in the little ones, whereas in the great ones, they might stretch them- 
selves out at their full length. But might not the heathens have 
reproached the Christians of those times in the same manner if 
they had believed that Jesus Christ had been wholly contained as 
well in a little Host as in a great one, and as well in the least part 
ef the Host as in the greatest? 

22. Lastly, The heathens were reproached for worshipping wood 
and stone, the work of men’s hands ; things that cannot see, hear, 
smell, taste, breathe, speak, or move ; things exposed to age, rust, 
corruption, dust, falling, breaking, burning, Svc., to the injuries of 


tu > 














ad 
* 


1842.) ~ A Letter on Christian Union, &c. » 5092" 








worms, mice, and other beasts; subject to the power of enemies, 
to be stolen, locked up, &c., as you may read in Arnobius, Lac- 
taitius, Minutius Felix, and other ancient doctors of the church. 
But, if those ancient Christians had believed what the Romanists 
now do, might not the heathens have replied thus; can you deny 
that the Host which you worship, is the work of a man’s hands, 
that moulded it, and gave it such a form as pleased him, and ther 
consecrated it with certain words to make your Christ come into it 
whole and entire? Do not you adore your Host, which neither 
sees, nor hears, nor smells, nor breathes, nor walks, nor speaks, 
nor moves? Is not your Host subject to age, dust, falling, burn- 
ing; to worms, to mice, and other beasts? Is it not subject to be 
taken away, stolen, locked up, &c.? But if it be said that the 
accidents of the Host are only subject to these inconveniences, 
and not Jesus Christ that is under them, I answer that the heathens 
had said the same, viz., that their gods were not subject to these 
inconveniences, but the images ‘only in which they were ; for, in 
MArnobius, Book vi., they speak thus: We believe not the copper, 
gold, and silver, whereof the images are made, to be gods and deities, ® 
that of themselves deserve adoration; but in these materials we adore 
those that sacred dedication introduceth, and causeth to dwell in the 
images. 





‘* LETTER ON CHRISTIAN UNION, ADDRESSED TO THE BISHOPS OF THE 
PROTESTANT EPISCOPAL CHURCH, BY THE RIGHT REV’D FRANCIS 
PATRICK KENRICK, BISHOP OF ARATH, AND COADJUTOR OF THE 
BISHOP OF PHILADELPHIA.’’* 


*' To the Right Reverend Bishops of the Protestant Episcopal Church 
in the United States. 


Ricut Reverenp Sirs :—A few years since, some remarks on 
Christian union, from the pen of one of your body, led me to ad- 
dréss to him a letter, wherein I extended the principles he laid 
down to what I conceived to be their legitimate consequences. 
At a later period, gn elaborate work, addressed to the Catholic 





* This letter was published in 1841, in a pamphlet of 16 pages, by ‘* Eugene 
Cummiskey, 130, south Sixth street, Philadelphia.’’ It has been noticed by several 
of the prelates of the Episcopal church; Bishop Doan of N. J., Bishop Griswald 
of R. 1., and perhaps some others. It isa very curious affair, and not a little 
characteristic of the state of the times, and the relations of the Roman and Pro- 
testant Episcopal communivns. It is certainly to be desired that the latter sect 
would clearly ‘* define its position;’’ for it seems that both Protestants and Papists 
consider it rapidly and eagerly on the run towards Papism; and yet, it takes the 
expression of this opinion as unjust and unkind. Its Jofty pretensions are insolent 
enough and silly enough—especially in a country and age like thls—to subject it to 
misconstruction even by those whose kind feelings towards it, for the good and 
great men it has formerly produced, and those it still tolerates, are not fully wean- 
ed even from their arrogant and degenerate successors and followers. And, on 
the opposite hand, this letter shows reason enough why good Papists should mis- 
take, if they do indeed mistake the principles and predilections of this daughter of 
Rome—as her children willingly call her. For ourselves we should really be glad 
to know whether we are any longer permitted to count the Episcopal church 
amongst Reformed churches or not.—[Ep. 
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Hierarchy, by another dignitary of your communion, which con- 
cluded with overtures for union, emboldened me to write a treatise 
in defence of the Primacy of the Apostolical See, which is the 
essential centre of Catholic unity. Neither the letter nor the trea- 
tise has been noticed by either of the prelates. In the meantime, 
controversy beyond the Atlantic has taken a retrograde march, and, 
in a celebrated English university, several points of ancient faith 
and discipline have been vindicated with much learning; popular 
errors and prejudices have been attacked and overthrown; and 
principles have been put forward, which the admirers of the new 
school, as well as its adversaries, seem now to regard as the pre- 
liminaries to peace and concord between the Anglican Establish- 
ment and the Roman Catholic Church. 

The late tract of the Rev. Mr. Newman not obscurely favors the 
infallible authority of Catholic councils, which he carefully distin- 
guishes from convocations by royal authority,* the inspiration of 
the books called Deutero-Canonical, the seven sacraments, pur- 
gatory and prayers for the dead, indulgences, invocation of saints, 

* the real presence,t the sacrifice of mass,} and cther controverted 
doctrines. Whilst appearing to wish to guard the members of the 
Establishment from straggling towards Rome, he sufficiently betrays 
a desire to re-establish all the ancient doctrines in the Anglican 
church, that thus it may be prepared for returning to the commun- 
ion of the Catholic Church. He remarks that the leading spirits of 
the age have observed the many indications of a general desire to 
return to something that is only to be found in the Church of Rome, 
—the reverential awe for the mysteries of faith, and the tenderness 





*<«¢ General councils then may err, unless in any case it is promised, as a mat- 
ter of express supernatural privilege, that they shall mot err. ... . Such a promise, 
however, does exist in cases when general councils are not only gathered together 
according to ‘ the commandment and will of princes,’ but in the name of Curist 
according to our Lord’s promise. The article merely contemplates the human 
prince, not the King of Saints. While councils are a thing of earth, their infalli- 
bility of course is not guaranteed; when they are a thing of heaven, their delibe- 
rations are overruled and their decrees authoritative. In such cases, they are 
Catholic councils .... what these conditions are which fulfil the notion of a 
gathering ‘ in the name of Curist’ in the case of a particular council, it is not 
necessary here to determine. Some have included ameng these conditions, the 
subsequent reception of its decress by the Universal Church; others a ratification 
by the Pope.’’—pp. 21-22. 

+ The ** Homilies’? occupy the 11th section of the Tract, and numerous extracts 
are given from them to prove that,— 

** "The authority of the fathers, of the first six councils, and of the judgments of 
the Church generally, the holiness of the primitive Church, the inspiration of 
the apocrypha, the sacramental charaeter of marriage, and other ordinances, the 
real presence in the Eucharist, the Charch’s power of excommunicating kings, the 
profitableness of fasting, the propitiatory virtue of good works, the Eucharistic 
commemoration, and justification by inherent righteousness, are taught in the hom- 
ilies." —p. 75. 

$ Mr. ne maintains that the 31st Article against masses— 

‘* Neither speaks against the mass in itself, nor against it being an offering for 
the quick and the dead for the remission of sin; but against its being viewed on 
the one hand as independent of or distinct from the sacrifice of the cross, which 
is blasphemy; and on the other, its being directed to the emolument of those te 
whom it pertains to celebrate it, which is imposture, in addition.’’—p. 63. 
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of Christian devotion.* The measures which have followed the 
appearance ofthis extraordinary publication, confirm the belief 
that his views are not peculiar. The mildness of the censures 
passed on the work, is indicative of no very hostile feeling’, and 
if it has been thought expedient to disavow it in a semi-official 
manner, and to direct the discontinuance of the publication of the 
Tracts, there is much to persuade us that these are purely measures 
of expediency. The tone of the Tracts has found an echo on this 
side of the Atlantic; and some appear willing to follow whither 
they are led by their Oxford brethren, even though it be to Rome. 

The crisis has seemed to me opportune for soliciting your co- 
operation, Right Reverend Sirs, to effect a reconciliation with the 
Parent Church, and, at the risk of appearing obtrusive, I venture 
to submit some considerations which may recommend it to your 
serious attention. I disclaim most sincerely all wish to provoke a 
controversy, as I imagine that enough has been written on both 
sides to satisfy every inquirer; and the only thing worth writing 
about at present seems to me to be the means of effecting a union. 
Hitherto most persons have despaired of its possibility, in conse- 
quence of the ever-widening breach, and of the failure of many 
efforts made to re-unite the discordant communions; but present 
circumstances are peculiarly propitious, and every effort for such a 
purpose is laudable, whatever be the chance of success. The ad- 
vantages of union are acknowledged. It would be more comfort- 
ing to the Christian to be sustained in his belief by the consent of 
millions, than to remain isolated in the convictions of his own 
mind, or to be distracted by the discord of large bodies of Christian 
professors, at variance on most important points of revelation. It 
would exhibit the evidences of Christianity with increased lustre, 
if not only its general truth were admitted, but its doctrines received 
with equal unanimity ; and the infidel’s sarcasm, so often directed 
against the dissensions of believers, would lose its point, and his 
homage would be won for religion. The waters of bitterness 
would cease to flow from the fountain from which the sweet streams 
of living waters should alone issue ; the scandals of controversial 
strife would no longer disfigure the unity of Christian teaching ; 
the mutual recriminations and calumnies of jarring sects would be 
heard no more; and peace and charity would commence their 





*<< In truth, there is at this moment a great progress of the religious mind of our 
Church to something deeper and truer than satisfied the last century. I always 
have contended, and will contend, that it is not satisfactorily accounted for by any 
particular movements of individuals on a particular spot. ‘The poets and philoso- 
phers of the age have borne witness to it many years. Those great names in our 
literatare, Sir Walter Scott, Mr. Wordsworth, Mr. Coleridge, though in different 
ways, and with essential differences one from another, and perhaps from any 
Charch system, still all bear witnessto it. Mr. Alexander Knox, in Ireland, bears 
& most surprising witness to it. The system of Mr. Irving is another witness to +t. 
The age is moving towards something; and most unhappily, the one religious 
communion among us which has of late years been practically in possession of 
this something, 1s THE CHURCH oF Rome. (!!!) She alone, amid alli the errors 
and evils of her practical system, has given free scope to the feelings of awe, 
mystery, tenderness, reverence, devotedness, and other feelings which may 
be especially called Catholic.’’—Letter to Dr. Jelf. 
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golden reign. How goed and how pleasant would it not be to abide 
as brethren in unity! How great a triumph for the Gospel were all 
its professors as one great family, having but one heart and soul! 
The infidel would involuntarily exclaim at the sight :—‘ How 
beautiful are thy tabernacles, O Jacob, and thy tents, O Israel! As 
woody valleys, as watered gardens near the rivers, as tabernacles 
which the Lord hath pitched, as cedars by the water-side.’’* 

I do not conceive that discussion, either oral or written, is the 
means most likely to bring about this desirable union. So amply 
have the points of controversy been investigated by men of the 
most powerful intellect and deep research, that little additional 
light can be thrown on them. The dispassionate lecture of their 
works, after earnest prayer to God, seems best calculated to pro- 
duce unity of sentiment, in regard to the tenets in question, and 
to the principle of church authority, without the recognition of 
which any coincidence in special doctrines would not secure the 
end. Unless the church be admitted to be “the pillar and ground 
of the truth,” the faithful witness of revelation, and the unerring 
jedge of doctrine, all efforts to unite in communion must necessa- 
rily be nugatory. We should have no sure motive on which to 
ground our assent to the revealed doctrines, and no safeguard 
against division. With the same facility wherewith certain tenets 
are admitted as derived from Scripture, and consonant with the 
faich of antiquity, they might be speedily rejected by the revolting 
pride of individuals or societies, wanting the principle of authority 
whereon to repose. Hence, this has been correctly styled by an 
old controversial writer, ‘the shortest way to end disputes about 
religion ;” and it has given occasion to the excellent work of the 
celebrated Milner, “*‘ The End of Controversy,” than which I know 
of nothing better suited to satisfy persons of intelligence and learn- 
ing on this important topic, and thereby to dispose them for unity 
of faith. May I recommend it then for serious perusal ? 

The unerring authority of the Catholic church in matters of faith 
being once admitted, the union would be easily accomplished. 
The special tenets would all be embraced on this principle, whilst 
they would at the same time. be sustained by the most satisfactory 
evidence from Scripture and tradition. In the detailed review of 
them, care should be taken to confine ourselves to the strict defi- 
nitions of faith, and not at all to mingle with them the opinions of 
theologians, however respectable and weighty. The profession of 
faith, published by the authority of Pius IV., embraces all that is 
proposed for our belief on the points of controversy agitated in the 
sixteenth century; and a reference to the decrees of the Council of 
Trent can be made by those who desire to see further details. If 
union be desired, our differences should be simplified to the great- 
est degree possible; and no one should be called on to believe more 
than what is clearly defined, or to reject what the authority of the 
Catholic church has not condemned. To begin by requiring dis- 
claimers of odious tenets, which have been unjustly imputed to us, 
or disavowals ef theological opinions, which are free, is not to pro- 





* Numbers xxiv. 5. 
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mote union, but to throw obstacles in its way. Let us plainly see 
what is precisely necessary to be believed as of faith, and if there 
be no just objection to the terms of the definitions, let us not refuse 
to unite, because of the practical abuses that are alleged to be built 
onthem. The celebrated writers of the Oxford Tracts admit that 
the dactrine proposed by the Council of Trent, concerning Purga- 
tory, is such as against which, taken in the letter, they should 
scarcely be able to sustain an objection; but they allege that its 
practical influence is widely different. For union the admission 
of no mere opinion is necessary; the approbation of no abuse is 
desired ; even the practical operation of the tenet is not proposed 
for approval; the dogma alone is to be considered ; and #f this be 
admissible, it will be for those who embrace it to coneur in giving 
it the purest and best influence. Let me then entreat all whe 
yearn after Christian uhity, to seek with great singleness of purpose 
this ‘‘ one faith,” and entirely to set aside all considerations which 
might encumber or embarrass the investigation. 1 camnot persuade 
myself that this is unattainable, where sincerity and love of unity 
exist. May I suggest the propriety of repeating daily that beauti- 
ful prayer which the church uses on the third Sanday after Easter? 
—‘'O God, who dost show the light of thy truth to those that are 
in error, that they may return to the path of justice, grant to all 
that profess the Christian faith to reject all that is opposed to this 
profession, and to embrace all that is conformable to it, through 
our Lord Jesus Christ,” etc. This prayer is most suitable at this 
‘time, and might with great propriety be repeated daily by all who 
desire Christian unity. The prayers offered up on the continent 
of Europe and in England for the return of the English nation to 
its ancient faith, may well be imitated by us; and, with still more 
enlarged views, we may, in these words, supplicate the same bles- 
sings for all wandering children of error. I hope that the Catho- 
lics of this country will not fail to offer up their most fervent sup- 
plications for this purpose: as it is to prayer alone that this grace 
will be granted, that the glory may redound to God alone. 

It may appear that all hope of union is taken away, by requiring 
an unreserved submission to all the doctrines of faith; but it is im- 
possible that any real union could be hoped for on any other con- 
dition. To attempt any compromise would be to betray the inter- 
ests of truth, and to destroy all security for its maintenance. If 
the sacrifice of favorite opinions to its integrity be deemed too 
great for human pride or weakness, let it be remembered that it 
is not made to man, but to God. The homage is rondered to 
his wisdom, that has provided this safeguard for revelation. There 
is no room for huiman triumph. We can claim nothing for our- 
selves, since “‘we are not sufficient to think any thing of our- 
selves as. of ourselves.” Faith is the gift of God, and is not the 
mere effort of superior intellect, or the reward of a better dis- 
position of heart. It is bestowed by an unsearchable dispensation 
of divine mercy; and the very correspondence, of man to grace 
is ultimately to be referred to the unmerited bounty of God. “O 
the depth of the riches of the wisdom and of the knowledge 
of God! How incomprehensible are his judgments, and how 
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unsearchable his ways!” God forbid that we should glory in our- 
selves, or that we should seek the gratification of personal vanity 
in your return to the unity of the church. It would be the triumph 
of divine truth over human error;. and it would become us to glo- 
rify God, wonderful and merciful in all his dispensations. We 
regard your errors not as the wanton inventions of proud and cor- 
rupt minds, but as the unhappy legacy left by those who wandered 
beyond the limits placed by the fathers: and we should unite with 
you in deploring them, mingling our tears with your tears,—whilst 
you, being made partakers of our joy, should unite with us in pro- 
claiming the praises of God, whose mercy is confirmed upon us, 
and whose truth abideth forever. It is not for.us to form a human 
coalition by mutual sacrifices; but it is our duty to maintain the 
eternal cevenant of God, whose truth suffers no adulteration— 
whose institutions cannot be remodelled by man. 

The admission of the doctrinal tenets implies the fundamental 
principles. of church organization, It is defined by the Council of 
Trent, that there is a hierarchy constituted by civine ordination, 
and consisting of bishops, priests, and ministers. The power of 
the bishop of Rome, as successor of St. Peter, over all the church, 
is defined by the Council of Florence, and is embraced in the pro- 
fession of faith, which contains a promise of true obedience to the 
vicar of Jesus Christ. Against the admission of this authority, 
the strongest prejudices are, I know, enlisted. The Oxford Divines 
themselves, who have shown no great reluctance to admit almost 
all our other tenets which were formerly contested with great 
warmth, have scarcely ventured to touch the very delicate point of 
Papal supremacy. Yet this isthe rock on which the whole edifice 
of Christianity rests in immoveable firmness; this is the essential 
centre of unity, around which all the faithful must gather in harmony 
of faith and obedience. For thfee centuries the experiment has 
been made to dispense with this conservative power: and the re- 
sult has been that every separated mass has been broken into num- 
berless fragments. Aud may [ ask, what is there in this authority 
that should shock prejudice? Its absolute undefined nature: its 
interference with liberty and independence. There can be no ab- 
solute power in the church of God, since the divine revelation and 
law put limits which none can remove. The Vicar of Jesus Christ 
is powerless against the truth; all his power being in support of it. 
His power is for edification, not for destruction, and tends essen- 
tially to combine and preserve in unity ali the members of Christ. 
With civil liberty and independence it interferes no further than 
the divine law puts bounds to. human power, and says to the pride 
of man: “ Thus far thou shalt go, and here thou shalt break thy 
swelling waves.’ As to any assumption by the Pope, at this day, 
of any political power over Catholics residing out of the Roman 
states, it is idle to think of it; and if the history of the middle 
ages present examples of this character, modern writers of celeb- 
rity have not been wanting to trace them to the peculiar state of 
society at that timé, and to a principle eminently republican, namely, 
that poweris a trust, which, if abused, reverts to the people. If facts 
of history be dispassionately considered, the Pontiff will appear to 
have been the organ of the people, in circumstances when they 
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durst not speak: their shield, when they could oppose no resist- 
ance: their avenger, when they should otherwise have been tram- 
pled under foot with impunity. At all events, it is wrong to make 
facts of this kind a ground for refusing to admit the authority of 
the Pontiff in the government of the church, which is alone re- 
quired as a condition for communion. To call for disclaimers is not 
rightly to estimate the majesty and dignity of the Catholic church: 
to wish to fix with precision the limits of a power which must be 
great to meet all the exigencies of the church, in the numberless 
Vicissitudes of ages, is to create unnecessary embarrassment. For 
every sincere friend ef union it should soffice, that the authority is 
conservative and paternal, confessedly limited by the divine law, 
and only to be exercised for the spiritual interests of the Christian 
commonwealth. 

Bishops are sometimes flattered by the enemies of the Papacy, 
which is represented as hostile to the free exercise of their rightful 
prerogatives. When Dupin devised. the union of Anglicans and 
Gallicans, though he professed his intention to seek the sanction 
of the Pope, whea the articles of union should be agreed on, he, 
avoided shocking the sensibilities of Archbishop Wake, whose 
pride, he felt, would revolt at the bare mention of an authority 
“superior to that of his Grace of Canterbury. Yet who does not 
know, that Augustin, acting under the direction of Gregory the 
Great, had more real authority throughout Britain than any modern 
occupant of his See lays claim to?. The admission of the ponti- 
fical power secures the freedom of the prelacy from the unjust local 
restraints, which the civil power oftentimes is disposed to impose, 
and strengthens every just exercise of episcopal authority. A 
Catholic bishop is no wise fettered in the exercise of his rightful 
prerogatives by the consideration ‘that he is responsible for their 
abuse to a distant superior. It is the wise dispensation of Provi- 
dence, that submission-to superior authority should be the guaran- 
tee of every subaltern power, and that independence, assumed in 
violation ef the divine constitution of the church, should be pun- 
ished by the forfeiture of all that is valuable in government... The 
prelate who refuses obedience te the Pope, becomes the crouching 
slave of a monarch; and the priest who discards the protecting 
authority of his bishop, is forced to fawn on laymen. 

That there are other serious difficulties in the way of union, can- 
not be dissembled. To treat of them on this occasion might be 
premature. Not only are errors to be renounced, and a governing 
authority to be recognized, but personal interests and claims are at 
stake. For the present I shall only say, that the object to be at- 
tained merits the greatest sacrifices, and that the Father of the 
faithful would, no doubt, extend the indulgence of the church to 
the utmost limits consistent with principle, and with the general 
interests of religion. For myself and my colleagues I can safely 
say, without having had any communication with them on this sub- 
ject, that nothing shall be wanting on our part to facilitate this 
reconciliation. In these circumstances can we despair of seeing 
it accomplished ? ‘ Will you hesitate to concur to so glorious a 
work? Will you refuse to apply the necessary remedies to heal 
the breach of the daughter of God’s people? Shall our hopes be 
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disappointed, and shall we be left to repeat the lamentations of 
the prophet : ‘We loeked for peace, and’ no good came: for a 
time of healing, and behold fear. . . . . For the affliction of the 
daughter of my people I am afflicted, and made sorrowful, aston- 
ishment hath taken-hold on me. Is there no balm in Galaad, or is 
there no physician there? Why then is not the wound of the 
daughter of my people closed ?”’* 

An impulse, Right Rev. Sirs, has been given to the religious 
mind which you will find it impossible to check, and difficult to 
resist, and if you pass not speedily with your adherents to the camp 
of Catholicity, there is every appearance that nambers may break 
from your ranks, and without you, rally under its glorious banner. 
The will of our heart and our petition to God is for you unto sal- 
vation, and we count as dross every worldly advantage, to gain to 
the church of Christ your souls, and the numbers whose eterna? 
destinies are bound up with yours. In the sincerity of our souls 
we have wished to be anathema from Christ for your sakes: and 
we are ready to advance to the utmost limits to which the divine 

, law allows us, in order to facilitate your retarn, that we may em- 
brace you with all the warmth of fraternal affection. We feel that 
-we ought to be bound tegether by cords of. love in holy unity ; but 
it is not permitted us to go beyond the precincts of the church to 
teach you in your present position; and therefore from afar we 
raise our voice, and with all the earnestness and affection of broth- 
ers, we exhort and conjure you to come to us, that we may impart 
unto you some spiritual grace to strengthen you, that is to say, 
that we may be comforted together in you, by that which will then 
be common to us all, your faith and ours. ‘‘ Cum unanimitas et 
concordia nostra scindi omnino non debeat, quia nos, Ecclesia 
derelicta, foras exire, et ad vos venire non possumus, ut vos magis 
ad Ecclesiam matrem, et ad nostram fraternitatem revertamini, qui- 
bus possumus hortamentis petimus et rogamus.’’t 

Come to us, then, brethren, and be engrafted in the vine, that 
you may bear fruit unto everlasting life. It afflicts us deeply to 
see you still separated from the church, by reason of the unhappy 
revolt of your ancestors from the authority of Peter. Look up, 
we entreat you, to that chair, which amidst the wreck of empires 
remains in its sublime elevation. Dynasties have passed away, and 
even within our days the occupants of thrones have changed, like 
the actors on a stage; whilst the successor of the fisherman con- 
tinues to sit in the chair of unity, repeating, without regard to the 
prevailing prejudices of the day, the unchangeable maxims of reli- 
gion, and presenting the lJasting miracle of a power, serene and 
secure amidst the storms of a convulsed world, and baffling, by its 
clear and deep tones, the efforts of hell to drown divine truth in 
the discordant sounds of erring teachers. Gregory XVI. invites 
you to return to the church with the same authority and affection 
wherewith the first Gregory called your ancestors to her communion. 

Dolor est cam vos videmus ita preecisos jacere, 

Namerate sacerdotes vel ab ipsa Petri sede, 

Et in ordine illo patram quis cui successit videte: 

Ipsa est petra, quam non vincunt superbe inferorum porte.t 


*Jer. viii. 15-21. +S.Cyprian, ep. xliv. tAug. Psalm, contra partem Donati. 
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With sincere affection in Christ, and great personal consideratica, 
I have the honor to remain, Right Reverend Sirs, 


Your obedient servant, 
t Franets Patrick Kenrick, 
Bishop of Arath, and Coadj. of Bishop of Phila. 
PuitaDELpuHia. 


Feast of St. John at the Latin Gate, 1841. 





SOME ACCOUNT OF THE LATE REY. JOHN H, REDINGTON, WITH 


PARTS OF HIS CORRESPONDENCE AND ILLUSTRATIVE NOTES 
. THEREON, 


Article Fifth.—Letters written in 1840. 
BartrmoreE, June 8, 1840. 


My Dear Brother :—I came to your city last Friday night, and 
have been at your house since Saturday morning. I supplied 
your pulpit yesterday as well as I could and leave my work with 
the Lord. i am under the necessity of returning to Philadelphia 
without seeing you, which I greatly regret. I might indeed stay 


till to-morrow afternoon, but must then leave about the time you 


would arrive. 

I have been very agreeably entertained at your house, and desire 
that the Lord’s blessing may be on youall. Especially, dear broth- 
er, do I desire and will endeavor to pray that the Lord may gird you 
with strength, and fully support you in the great work whereunto 
he hath called you. God hath done great things for our Zion, 
whereof we should be glad; but. much, very much remains to be 
done. I beg your prayers that I may take heed unto myself and 
to the doctrine, aan be faithful] to the Lord. 

The cars will soon leave, and I must close.—Farewell. 


Yours, affectionately, in Christ. 
Rev'd R. J. Breckinridge, Baltimore. Joun H. Reprneron. 


Moscew, Livingston Co., NV. Y., July 9, 1840, 


My Dear Brother :—Through the mercy of God I arrived at 
home, after a Jong and circuitous journey, on the 3d inst., and found 
all well. For this I give the Lord thanks, as well as for his mani- 
fold mercies to me during my absence. ‘‘ What shall I render 
anto the Lord for all his benefits ?” 

I found yours of the 19th inst. on my arrival at home, and on 
perusing it, regretted I had not staid in Baltimore another day. I 
made some inquiry and concluded you could not reach home before 
Tuesday afternoon—at which time I was obliged to leave. I per- 
ceive I did not take your known activity and perseverence suffici- 
ently into consideration, when I despaired of your arriving on 
Monday. But I am taught by experience, and may reckon. better 
in future. I wasreally very desirous to see you on several accounts, 
and wished for a free conversation on important matters; which 
can only be touched upon, as it were, in epistolary correspondence. 
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‘These important matters are the concerns of our beloved church, 
and the great work of reform which God has carried on among us, 
and [I trust will still carry on to its completion, to the praise of his- 
great and holy name. 

The Lord Jests has indeed done great things for us, whereof E 
trust-we are truly glad. In my judgment, there is scarcely any work. 
of reform since the days of Luther, that will compare with the pre- 
sent work in our church, in the magnitude and importance of the 
interests involved. Let the Lord’s name be praised for what he has- 
done. Let him have all the glory, and let our continual prayer be 
that this great and glorious work may still be carried on, and that 
it may not be marred in the hands of those to whom it is commit- 
ted. That the Lord has been pleased to make use of you, my 
dear brother, as a principal instrument in this matter, is what should 
greatly humble you and cause you to make deep searchings into the 
abyss of your heart, least pride be found lurking there; least there be 
something of the spirit so strikingly reproved, Is. x. 15. Not that 
¥ have discovered any thing of this in you, my brother. On the 
contrary, greatly have I rejoiced to see you constantly ascribing 
the success of every great and good work to God. I shall not soon 
~ forget what took place in the Convention of ?37—in our first ses- 
pion, after it was known we had a majority of about 30 in the As- 
sembly. I was deeply impressed that it was the duty of the Con- 
vention to return public and solemn thanks to God for this great 
and unexpected mercy—and F even ventured to suggest it to Dr. 
Wilson and some others—but though they all rejoiced in the event, 
they did not any of them seem inclined to make the suggestion to 
the body. IF was restrained from making the suggestion myself, 
because it should properly come from some person more known 
and of more consequence. I was almost im despair about the mat- 
ter, when you arose and moved (I do not remember whether you 
had just come in or not) that public thanks be given to God, for 
his special favour in giving us a majority—and some one was des- 
ignated to perform this duty, so appropriate and so much called 
for by the occasion. I think, dear brother, you never made a better 
motion or more timely.* 

I observed also with deep interest, that in your controversy with 
the Universalist, Everett, in which God enabled you under very 
trying circumstances to confute and successfully overthrow @ per- 
nicious, soul destroying error, | observed, I say, that you ascribed 
the victory and glory to God and to his truth.t 





* On the 10th page of the printed Minutes of the Convention, it is stated that 
certain business was “‘ laid on the table, that the Convention might offer up thanks- 
givings to Almighty God, for the present favourable indications in the General As- 
sembly, by the election this day of an orthodox Moderator and-Clerks.’’ It also 
appears from p. 4, that the first day of the sessions of the Convention was spent 
** in humiliation and prayer before God, to seek the divine aid and direction in the 
discharge of the important duties to which it is called.’ Dr. Baxter, Dr. With- 
erspoon, Dr. Green, and Mr. Coe led in prayer in the forenoon; Dr. Jenkin, Mr. 
Yate, and Dr. Krebs, in the afternoon, and Dr. Goulding and Dr. Plammer deliv- 
ered addresses; Dr. Wilson preached at night, from John xiv. 1. It is sweet to 
remember these things. Of a trath God was with us.—(Ep. 

t See Bait. Lit. and Rel. Magazine for 1836, for fourteen letters on Unie 
versalism, forming our part of our first, or written controversy with the individual 
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And I in general observe the same thing in your great contro- 
versy with the papists. 

Now may the God of Israel give you a deeper and deeper sense 
‘of your own nothingness in yourself, but that in him you have ali 
needful grace and strength for every work to which in his provi- 
dence he may call you. And may the sentiment of your heart, as 
well as the expression of your lips, always be when God gives you 
success in any matter, ‘‘ not unto me—not unto me—but anto thy 
name, O Lord, be glory.” 

That you have many and powerful enemies, is, alas, too true. 
But what instrument of any prominence has God ever raised up in 
the church, who has not had them? On the supposition of the 
corruption of the church, (and she always has been corrupted more 
or less,) no reformation can ever take place without the most hitter 
Opposition to the reformers, who are, as it were, but the saw and 
the axe in the hand ef him who uses them. Then let me say in 
the language of inspired Peter, ‘‘ Beloved, think it not strange 
concerning the fiery trial which is to try you,” &c.,—(See the 
whole passage, 1 Pet. iv. 12-16.) 

If there is a man in our church, who needs to have on the whole 
armour of God, that he may be able to stand against the wiles of 
the Devil, and having done all to stand, I think it is yourself. O, 
then, mind what the apostle says, and “‘ pray always, with all prayér 
and supplication in the spirit, and watch thereunto with all perse- 
verance’’—saying with the Psalmist, ‘‘ hold thou me up, and I shall 
be safe”—‘‘ hold up my goings in thy paths that my footsteps slip 
not.” But I find I am writing a sermon instead of a letter. 

I thank the Lord that you inform me that my preaching was, by 
his grace, acceptable to your people. [ love to preach, but find se 
many Corrupt motions and influences at work i my heart, that I 
am often greatly ashamed and humbled on account of my labours. 
I will not say that the spirit of Eliub was not present with me in 
Baltimore, to reprove me, saying, “‘Why camest thou down hither ? 
And with whom hast thou left those few sheep in the wilderness? 
I know thy pride and the naughtiness of thy heart; for thou art 
come down that thou mightest see the battle.” Nor will I say 
what influence this had in hastening my departure from your city. 

I was perfectly lost in your library, and when I heard your dear 
wife say you were in your study 15 hours a day for weeks together, 
poring over your pondrous volumes and preparing matter to batter 
down the ramparts of error, I shrank into nothing, in view of such 
labours. Perhaps you do not know, dear brother, that I was neither 
a prophet nor a prophet’s son, but as it were a gatherer of syca- 
more fruit—and that not having had atademical advantages, I am 
but poorly qualified for the great work of the holy ministry. I came 
into the ministry under the rule of exception in our Constitution, 
but perhaps there is not a man in our church more sensible of the 
need of thorough training for the work of the ministry, than myself. 





here named. They were afterwards published in a pamphlet of 60 pages under 
the title, “‘ There is a Never-Ending Hell.’” In the same Magazine for 1837, 
pp. 280-8 and pp. 495-9, the reader will find an account of our second or oral 


controversy with the same person. The allusion in the text is to these mat- 
ters.—[Ep. 
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But by the grace of God, I am what’ I am, and being én the minis- 
try, as it has heretofore been my general endeavor to preach Christ, 
so my firm purpose in the Lord ts hereafter to preach him more 
and more, as he is revealed in the scriptures—and to this end I beg 
your prayers. © let me not preach myself, but Christ Jesus the 
Lord. I thank the Lord for the kind sympathies of yourself and 
people. : - : 

In regard to the person who called on you, and made the inqui- 
ries about me, I unite with you in saying “it is singular.” You 
call the affair ‘a curious thing,” and so indeed it is—and being 
curious, it has in some degree excited my curiosity to know more 
of this singujar person. Should you see her again, you can 
say that no one is more sensible of the manifold defects of his 
preaching than Mr. R. himself, but he thinks he can truly say, 80 
far as he knows his own heart, it is his desire and determination in 
the Lord, not to preach ‘a quarter gospel,” nor ‘‘ half a gospel,” 
but “ the full gospel,” even the whole counsel of God. I beg her 
prayers, and the prayers~of all, that I may so preach.* I thank 
my God through Jesus Christ, he gives me an increased-desire to 
preach, and an increased relish for the work.. You remember, I 
suppose, that the Lord, last December, bereaved me of my beloved 
wife. I have two little ones on my hands, for whom I feel a deep 
solicitude. Were it not for them, I might come to the conclusion 
that duty called me to se: the trumpet to my mouth and sally forth 
as an itinerant missionary. sit is, I shall probably continue my 
anchorage here. 

I had-a good visit at your house, and am much indebted to your 
dear wife for her kindness to a stranger. May the Lord bless you 
and her, and your dear children. O take care of them for the Lord. 


Grace be with you all. 
Affectionately, yours, 
Rev. R. J, Breckinridge, D. D., Baltimore. Joun H. Repineron. 


Moscow, Livingston Co., V. Y., Aug’t 15th, 1840. 


My Dear Brother:—Since my return, I have read the report of 
your trial, and the notes.t The Lord has given you a great deliv- 
erance, dear brother, and to his name be the glory. Let this fiery 
trial have the effect to cause you to put your trust in God alone. 
May it have the effect to make you humble, and circumspect as 
well as increasingly bold and valiant for the truth as it is in Jesus. 





* After Mr. R. had left Baltimore, after his brief visit in the summer of 1840, 
a lady who had accidentally heard him preach, called to see him, and expressed a 
great desire to have an interview with him; saying that since she had come to the 
country, (she was a Scotch woman,) she was worn out hearing ‘‘ half, and quarter 
gospel sermons,’’ and eufnestly desired to know the only man from whom she had 
yet heard a “full gospel sermon.’’ The incident was related to him; and his 
reference is to it. It is not amiss to say here, that he was a remarkably clear, 
faithful, pungent preacher.—[Ep. 

t The trial was for an alleged libel upon a certain James L. Maguire; but in 
reality, it was a trial for writing against Popery. Thé Balt. Lit. and Rel. Mag- 
azine for 1840, contains a fall account of this affair, so disreputable to our ene- 
mies and so triamphant as it personally regards ourself.—[Ep. 
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Your letter to Dr. Annan, is like a sharp sword.* It must cut 
him to the quick. It is severe, as doubtless you intended it to be. 
I do not say it is too severe—perhaps he deserved it all and more, 
and in any case, may the Lord bless it to him. In cases where 
truth and duty are concerned, let us speak with all plainness, in 
the fear of God, not caring for the judgment of men, nor fearing 
what flesh can do unto us. But where principle and the truth of 
God are not involved, let us lean to the side of mercy, according 
to the precepts and examples of our blessed Lord and bis apostles. 
Paul says, ‘‘ Being reviled, we bless; being persecuted, we suffer 
it; being defamed, we entreat ;”—see 1 Cor. iv. 12, 13; also the 
record of his trials and-sufferings, 2 Cor. xi. 23—27. Blessed Paul, 
he is now reaping his reward! May we be followers of him as he 
followed Christ. 

I like your plan of dividing the Synod of Philadelphia. i hope 
it or something like it will succeed, so as to equalize things, and 
make better provision for your extensive dissolutions. 

Yesterday I finished the reading of Mr. Crie’s life of Knox. 
What.a wonderful man of God he was in some things! An ad- 
mirable instrament raised up of the Lord for the exigency of the 
times. How strong he was in the grace which is in Christ Jesus! 
Whata bold and fearless advocate of the truth! How the enemies of 
Christ’s gospel and of all true godliness hated him, and as it were, 
gnashed their teeth to devour him, and how God upheld him against 
all their machinations! O for some sach men m our day! The 
times indeed in many respects are changed since the days of Knox, 
but the difficulties in the way of a true reformation in doctrine and 
manners, are as great now as they were then. We live in a cor- 
rupt and fastidious age, when men have itching ears and turn 
away their ears from the truth and are turned unto fables. Vital 
godliness is low in all our churches. We have, like Sardis, a 
name to live while we are dead. God has indeed, blessed be his 
name, done great things for the Presbyterian church in our work 
of reform, and none can tell how unspeakably glorious the results 
will be, if the work be carried on and fully completed. But is there 
no danger that the work will cease? In my poor judgment there 
is very great danger. See how the church is relapsing already into 
carnal security as though the batile were already fully won! Sure 
presage of final defeat, if the Lord in mercy prevent not! Where- 
fore, dear brother, set the trumpet to thy mouth, and let it give acer- 





* This case was in a sort mixed up with the foregoing; though this was not 
avowed; nor did the case go beyond a war of pamphlets. The reader will find 
eur part of it in the Magazine already referred to, for 1840.—We hope that 
those who think they have any thing to gain by destroying us, will hereafter 
simply read over one of the foregoing controversies, or any part of that with Mr. 
Wickliffe, or any other in which we have been obliged to turn upon our pursuers; 
and so take warning, and leave us unmolested to pursue our Master’s work. We 
take no sort of pleasure in such combats, and have pever in any case commenced 
one—nor ever pushed one beyond what plain duty required. And for the future, 
we trust we shall be let alone. This hint is not given at random; let it therefore 
be taken by those by whom it ought to be understood, lest the Lord deliver them 
over to their own folly, and its inevitable consequences.—[Ep. 
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tain sound that the people may prepare themselves to the battle. It 
is an idle dream to imagine that we may safely for a moment put off 
eur armour or cease to fight the good fight of faith, against our 
numerous adversaries. FE speak not to flatter you, but to humble 
you and to cause you to cry to God for help, when I inquire, 
se eeeee eee e?* Has not the Lord more than once honored 
you by placing you in the breach; in the hour of utmost peril to 
our church? Is there any man in our church of whom the adver- 
saties speak more reproachfully and despitefully than of yourself? 
¥ea, is there any man among us of whom the numerous class yet 
in our church, whose hearts are luke-warm, if not quite cold (shal 
Tsay opposed?) in the cause of our great reform? is there any 
man, I say, of whom this class are more justly afraid, than of youre 
self? I venture to say there is not. Nay, be not surprised, my 
brother, when I intimate that there may be very worthy men and of 
great note in our church, who look upon you with disfavour, be- 
cause they judge you will adhere firmly and resolutely to the great 
principles of the reform acts of 1837 and 38, years of great note 
In our ecclesiastical ealendar.t 

Much rejoiced have I been to see you in the Magazine speak 
out plainly and boldly, against Hopkinsianism, Emmonsism, and the 
like, as well as against Taylorism. There is a strong tendency on 
the part of a great many in our church (shall I say a majority ?) to 





* A line is omitted bere, which we cannot with propriety publish; at least the: 
motive of its publication would hardly be appreciated. It is not unusual with us 
to admit into our pages unmerited accusations by those who oppose and even revile: 
us, that the full statement of their grounds of censure may appear; and on the 
same principle we sometimes print opposite and commendatory statements, which 
are hardly less exaggerated by the partiality of friendship or the approval of a com- 
mon sentiment and cause. And so we might do here, without just charge of want 
of delicacy; if men judged others justly. The commendations of holy men, who 
have entered into their rest, are, at any rate, more in the nature of ‘solemn exhort- 
ations, than of common approbation. ‘Their standard is higher and their knowl- 
edge purer now; and therefore their words should be taken in dependence upon 
their own advancement, as a call to us, rather than as praise cf us.—[Ep. 

t This is a painful truth; and one over which we have mourned. There are 
“ men of great note in our church’—as this just and wise man intimates, who 
have always ‘‘looked upon”’ us ‘‘with disfavour;’’ though not always for reasons 
even as good as that stated in the text. We'say it is painful; for who can see 
and know, that bad passions and sinful ae are cultivated by any men, and 
especially by eminent ministers. without pain? We say. it is mournful; for who 
can behold any men, and especially eminent ministere, devoting their talents and 
influence and labours to unworthy ends by unworthy means, and not mourn? Do 
such persons suppose they are not known of men even—much more of God? 
Let them read the text again; and learn how thin is their disguise. Do they sup- 
pose they can compass their evil designs—either public or personal? Let them 
ponder the history of the last ten a in the Presbyterian church. We do not 
think it worth while to speak of open enemies—out of our communion. We 
speak of ‘*men of great note in our church;’’ and do it with serrow and shame; 
praying God to give them grace to repent and amend, Why should these “men 
of great note’*—begrudge us a seat in the King’s gate? ‘The only rivalry we 
ever allowed ourself to have with any of them, was to see who should work hard- 
est for our common Master. If we had desired honour, or distinction, or power, 
or influence, or station, or riches; were they not all open before us, out-side of 
that ministry, which God constrained us to take before all these? And in that 
ministry, have we ever asked for any thing but the privilege to work ?~—[Ep, 
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‘open the doors again to the better sort of New England theologi- 
ans, and receive ministers and others without requiring of them a 
‘trict and fall conformity to-our standards. Now if this policy 
‘obtains, it will certainly ruin us. Hence this is the very time to lift 
‘our voice distinctly and loudly against such pernicious latitudina- 
tianism. I hope your Memoirs of the controversy in our charch 
will be continued, I fear, however, Mr. *, will fail us. He 
wrote not long since, saying he thought he should decline. In 
reply, I strongly urged him to go on, and promised, if it would 
rig inducement to try to collect something to pay him for his 
labor. 

I rejoice to see you publish Marshallj—and hope you will con- 
‘tinue to give something from the old authors. Cannot you engage 
some able pens to write original articles in regard to the necessity 
‘of our strictly adhering to our principles, and carrying out our 
reform? Does Dr. Jenkin furnish any articles for you? Our cause 
as prospering in some places in this region—but alas, our people 
generally are too lukewarm. This is the case with my own little 
flock. I trust in the Lord that you and yours are in health and 
peace. My salutation in the Lord to Mrs. B. and the children. 
Also I would be remembered to Mrs. K., who I understand is a 
mother in your Israel. My sudden departure from Baltimore, pre- 
. luded me from a compliance with her invitation to call. 

I beg your prayers. The Lord Jesus Christ be with thy spirit. 





Affectionately yours in Christ. 


Rev'd R. J. Breckinridge, D. ae Joun H. Repincton. 
Baltimore. — ° 


I expect, if God permit, to attend the meeting of our Synod at 
Wilksbarre, on 26th Oct. next, and it-may be I shall have a com- 
aission from our church of Scottsville, to collect funds on their 
‘behalf, to help pay for their house and lot. There is some danger 
that they may be sold on mortgage, which would give our adversa- 
ties occasion to triumph, and would injure our cause. At W., I 
shall be nearly half way to your city. If I should have such a 
matter in hand, should I be an acceptible visiter among your people 
soliciting their aid? J. H.R. 





Elizabethtown N. J., Nov. 12th, 1840. 


My Dear Brother:—1 am now acting as agent in the bounds of 
the Synod of New Jersey, on behalf of the church of Scottsville, 
N. Y., to raise $500 to save their house of worshipfrom the ham- 
mer, and themselves from dispersion, if not extinction, as a con- 
gregation. The case is a very strong one, and appeals directly te 
the heart of every true Presbyterian, and especially to every one 





* We think it best to suppress the name.—[Ep. 
t‘On Sanctification ;’ abridged by a friend, and published in the Magazine 
about this time.—[Ep. 
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imbued with the spirit of Reform of 1837 and 18365. Years never 
to be forgotten in the history of our church. 

Ft is not necessary, neither have I now time, dear brother, te 
spread this case before you atlength. I know that your sympathies 
are already enlisted on behalf of struggling orthedoxy in Western 
N. Y., and I trust also there are many warm and generous hearts 
m your congregation, that beat in unison with your own. 

Collections are made with diffrculty in N. J., though the Lord 
has given me some success, and by the grace of God, I intend to 
persevere in this matter till the requisite sum is raised, if I have to 
Visit other regions and places. : 

In a case of this peculiar and urgent kind, should I fail of col- 
fecting the necessary amount in other places, would it be of any 
avail, for me to visit Baltimore? 1 know, indeed, the great liberal- 
ty of your church, and that very few, if any, churches in the whole 
land, do proportionably so much as yours for many benevolent ob- 
jects, and my principal hesitation in visiting you, arises hence, be- 
cause you do so much abound in every good work, that I am loth 
to make application, lest more should be laid upon you, than ir 
Christian consistency may be meet. ‘F mean not,” says the -apos- 
tle, “‘ that other men be eased and you burdened.” Still—I know 
“there is that scattereth and yet increaseth.” 

I need not say, dear brother, how much pleasure it would afford 
me, if God permitted, to have a personal interview with you—of 
which pleasure I was deprived last summer. 

As you may be from home, I will direct this letter to Mr. John 
Wilson, as well as to yourself, and hope to have an immediate 
reply to it, (directed to me, at Trenton, N. J.,) either from yourself 
or him. If the answer encourages me to visit Baltimore, and need 
so require, you may, God willing, expect to see me in due time. 

My love in the Lord to Mrs. B. and to your dear family, and to 
all the dear brethren. I beg your prayers. May great grace be 
bestowed upon you, and your strength be equal to your day. 


Affectionately, yours, 
Rev. R. J. Breckinridge, D. a" Joun H. Reprneton. 


or, 
Mr. John Wilson, Baltimore. 











READING OR PREACHING—A FEW MORE WORDS ABOUT THAT 
QUESTION. 


Mr. Editor :—} have read with great interest the articles which 
have, from time to time, appeared in your journal on the subject of 
reading sermons. I confess that I entirely agree with those who 
deem it injudicious, as a general practice, todoso- Hf any go far- 
ther than this, ] cannot concur with them. I cannot believe it 
unlawful to read sermons, nor do I know that any one else holds 
this opinion. If this were true, it would never be proper, under 
any circumstances, to read them. But all my observation has sat~ 
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isfied me that ordinarily a discourse on any subject, written and 
read, produces far less effect than the same discourse, or even one 
somewhat inferior, would produce, if delivered memoriter, or not 
indeed without study, but without having been committed to mem- 
ory. I have used the word ordinarily, because I know some who 
read so impressively and whose written compositions are so superi- 
or to their extemporaneous sermons, that were I one of their stated 
hearers, I should desire them always to read. Surely if there are 
others the structure of whose minds is similar to that of the per- 
sons I have spoken of, they too, should pursue the same course. 
There are others again who might have became impressive extem- 
poraneous speakers, if they had attempted it in their youth, whose 
mental habits are now so fixed, that the attempt to change them 
would be vain; certainly these should retain their old habits. Even 
those who may be qualified to speak extemporaneously in the most 
impressive manner, may find special occasions presenting them- 
selves, in their own congregations or elsewhere, when they would 
deem it most judicious to read their discourses. If these excep- 
tions be admitted, I shall entirely agree with those who advocate 
unwritten, or at least unread discourses. 

But my object in taking up my pen, was not to give my own 
opinions, but those of men whose talents, and learning, and knowl- 
edge of human nature, a thousand fold exceed any thing which the 
most extravagant vanity could induce me to ascribe to myself. 
They are men, too, who lived and shone in the literary and politi- 
cal world, and who have never been suspected of religious enthu- 
siasm. Ina word, they are Jonataan Swirt and Ricnarp Streets. 
The extract I send you is from the Tattler, No. 66, an article writ- 
ten by Steele and Swift, conjointly. The Dean who is spoken of, is 
Atterbury, afterwards Bishop of Rochester, not less distinguished for 
talents and learning than the writers of the article. Daniel, was 
Dr. Daniel Burgess, a pious and learned man, and an eloquent 
and able preacher, though he is said to have sometimes debased 
the dignity of the pulpit by ill timed wit and levity of expression. 
His evangelical doctrines, it will be seen, form a fruitful subject of 
ridicule with the writers of the article sent you. Of course, it is 
unnecessary for me to disclaim all sympathy with such sentiments. 
Dapper, is supposed to have been Dr. Trapp, chiefly known as a 
translator of Virgil. But I will not longer detain your readers 
from the article in question. A. 


** Of all the people on the earth, there are none who puzzle me so 
much as the clergy of Great Britain, who are, I believe, the most 
learned body of men now in the world; and yet this art of speak- 
ing, with the proper ornaments of voice and gesture, is wholly 
neglected among them; and I will engage, were a deaf man to 
behold the greater part of them preach, he would rather think they 
were reading the contents only of some discourse they intended 
to make, than actually in the body of an oration, even when they 
were upon matters of such a nature, as one would believe it were 
impossible to think of without emotion. 
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I own there are exceptions to this general observation, and that 
the Dean we heard the other day together, is an orator. He has so 
much regard to his congregation, that he commits to his memory 
what he is to say tothem; and bas so soft and graceful a behaviour, 
that it must attract your attention. His person, it is to be confes- 
sed, is no small recommendation ; but he is to be highly commend- 
ed for not losing that advantage; and adding to the propriety of 
speech, which might pass the criticism of Longinus, an action 
which would have been approved by Demosthenes. He has a pe- 
culiar force in his way, and has charmed many of his audience 
who could not be intelligent hearers of his discourse, were there 
not explanation as well as grace in his action. This art of his is 
used with the most exact and honest skill: he never attempts your 
passions, until he has convinced your reason. All the objections 
which he can form, are laid open and dispersed, before he uses the 
least vehemence in his sermon; but when he thinks he has your 
head, he very soon wins your heart; and never pretends to show 
the beauty of holiness, until he has convinced you of the truth 
of it. 

Would every one of our elergymen be thus careful to recommend 
truth and virtue in their proper figures, and show so much concern 
for them as to give them all additional force they were able; it is 
not possible that nonsense should have so many hearers as you 
find it has in dissenting congregations, for no reason in the world, 
but because it is spoken extempore: for ordinary minds are wholly 
governed by their eyes and ears; and there is no way to come at 
their hearts, but by power over their imaginations. 

There is my friend and merry companion Daniel: he knows a 
great deal better than he speaks, and can form a proper discourse 
as well as any orthodox neighbour. But he knows very well, that 
to bawl out, ‘*‘ My beloved !”’ and the words “ grace! regeneration! 
sanctification! a new light! the day! the day! ay, my beloved, 
the day! or rather the night! the night is coming!” and ‘* judg- 
ment will come, when we least think of it!” and so forth—He 
knows, to be vehement is the only way to come at his audience. 
Daniel, when he sees my friend Greenhat come in, can give a good 
hint, and cry out, ‘‘ This is only for the saints! the regenerated !”” 
By this force of action, though mixed with all the incoherence and 
ribaldry imaginable, Daniel can laugh at his diocesan, and grow 
fat by voluntary subscription, while the parson of the parish goes 
to law for half his dues. Daniel will tell you, it is not the shep- 
herd, but the sheep with the bell, which the flock follows. 

Another thing, very wonderful this learned body should omit, is, 
learning to read: which is a most necessary part of eloquence in 
one who is to serve at the altar: for there is no man but must be 
sensible, that the lazy tone, and inarticulate sound of our common 
readers, depreciates the most proper form of words that were ever 
extant in any nation or ianguage, to speak their own wants, or his 
power frem whom we ask relief. 

There cannot be a greater instance of the power of action than 
in little parson Dapper, who is the common relief to all the lazy 
pulpits in town. This smart youth has a very good memory, a 
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quick eye, and a clean handkerchief, Thus equipped, he opens 
his text, shuts his book fairly, shows he has no notes in his Bible, 
opens both palms, and shows all is fair there too. Thus, with 
a decisive air, my young man goes on without hesitation; and 
though from the beginning to the end of his pretty discourse, he 
has not used one proper gesture, yet, at the conclusion, the church- 
warden pulls his gloves from his hands; ‘* Pray, who is this extra- 
ordinary young man?” Thus the force of action is such, that it 
is more prevalent, even when improper, than all the reason and 
argument in the world without it. This gentleman concluded his 
discourse by saying, ‘‘I do not doubt but if our preachers would 
jearn to speak, and our readers to read, within six months time we 


should not have a dissenter within a mile of a church in Great 
Britain.”’ 1 





{For the Spirit of the x1x. Century.) 


CRITICAL OBSERVATIONS ON ACTS III. & 


Anp leaping (sEaAdouews, rather springing) up, he stood and 
walked, and entered the temple with them, walking, and leaping, 
(adAousres) and praising God. 


Dr. Paley observes that a child learning to walk is the greatest 
posture master in the world. We observe how difficult it is for 
children in their first attempts to keep an erect position, or keep 
the centre of gravity of the body between the feet. The same 
thing is observed in persons learning to skate. Persons coming 
on shore from a long sea voyage preserve for a time, to some extent 
the habit they have acquired of adjusting their posture to the mo- 
tion of the ship. Now imagine how a man would walk who had 
never attempted it till he had acquired the ordinary vigour and 
strength of an adult. He would get along very awkwardly, to say 
the least of him. It may be doubted whether he would succeed 
much better than a child who is just beginning to try his strength 
in that way, because he would have to learn the art of balancing 
his body, and reduce his learning to an art or a habit before he could 
walk gracefully or even easily. In the passage referred to, we have 
the account of a miracle wrought upon a man who was forty years 
old, (Acts iv. 22,) and who had been lame from his birth, and so 
entirely that he had never walked, (Actsiii. 2) Suddenly he re- 
ceives strength, and rises at the command of Peter, (Acts iii. 6.) 
Now can we suppose that this man thus rising from a sitting pos- 
ture, for the first time, would rise in the same easy, gradual way 
that a man would who had done so repeatedly every day, for eight 
and thirty years? Would he know how to put forth his newly 
received strength in that stinted measure, which would be just suf- 
- ficient to assume an erect position in an easy (and as we would 
say, though perhaps not quite correctly,) natural way? Is it not 
more probable that he would exert it suddenly and to the full ex- 
tent, and thus leap or spring up? The word s&aadquas (exilio) has 
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that meaning, and the remark just made, if well founded, shows 
how aptly the word Was chosen by St. Luke. ~ But how would such 
aman walk, never having learned to walk? May we not suppose 
he would have a difficulty in keeping the balance of his body while 
sustaining his weight on one limb, and giving a forward motion to 
the other? . Would he not, upon perceiving he was about to lose 
his balance, plange or bound, and lay hold of any person or thing 
near him for support? Now mark the description which Luke gives. 
The man entered the temple walking, and leaping, (addcytws) or 
bounding ; and in verse 1], he tells us the man which was healed 


: bo hold on Peter and John. All this is perfectly natural, and 
w 


atone would expect if the miracle extended no farther than to 
cure the disease and communicate strength to the feet and ancle 
bones—(verse 7.) And is there any reason why we should sup- 
pose that it included also the art or habitude of walking, which is 
acquired by time and practice? When our Lord raised the daugh- 
ter of Jairus, he commanded that something should be given her 
to eat—(Mark v. 43.) The miraculous exertion of power which 
he put forth, did not dispense with the immediate use of means to 
preserve the life which he had just restored—(See also, Acts ix. 
40 41.) It may be conceded, however, that in some cases the 
effect of a miracle was to place the individual upon whom it was 
wrought, by an instantaneous act, in the same situation in respect 
to the use and exercise of the power or faculty communicated, as he 
would have been in at the time, had he never wanted the power or 
faculty in question from his birth; yet is it necessary to suppose 
that such was the effect in all cases? And may not this be an ex- 
ample of the opposite kind, where the power was imparted and 
the individual left to learn tH® use of it by practice? If so, we 
have in this case an incidental proof of the veracity of the narra- 
tive which is not commonly observed. The sudden violent spring ; 
the bounding motion, and the fact of the lame man’s holding fast 
to Peter and John, are exactly what we should expect if the mir- 
acle stopped with merely curing the disease and giving strength. 
It is true that on the other supposition, the man might have leaped 
and danced for joy, and he might have held to Peter and John, 
from the ardour of his gratitude to them, yet that is not expressly 
said, and the question, therefore,is, which sense is most agreeable 
to the narrative, and the circumstances of the case. This specula- 
tion may be very fanciful, yet if those who have the ability, would 
habitually and closely study the import of words and phrases of 
the inspired volume, they would doubtless derive an abundant 
reward for the labour it would require. 








